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PREFACE 
EXPLANATION OF THE CRITICAL THINKING QURANIC STUDIES 
TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year 1 to Book 
Year 24 consist of one book for each year of the revelation. Books 25-28 are 
devoted to the Quranic stories of all other Prophets and Messengers in order 
of their dates. Book 25; Adam, Cain and Abel, Enoch (Idris), Noah, Hud and 
the People of Aad; Saleh and the People of Thamud; Book 26: Abraham, Ish- 
mael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 27: Moses, Aaron, 
Children of Jacob (known as Israel), Jethro (Shuayb), Joshua, Khidr and 
Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul Kifl), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Lugman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. The last two are: Book 29: The Life of Prophet Muhammad from 
Birth to the Revelation and Book 30: Teacher's Manual. The last, Book 30, 
has been prepared for the teacher’s Lesson Plans. 


SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Wagidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of lbn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
Ahl al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
leaming critical thinking as this series is to help young adults learn HOW to 
think using self-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in turn, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 
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There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The Quran refers to itself (the Quran) from the very beginning of the 
revelation (68:35). 

3 Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The word “kufr” and “kafir” have been translated here as “ingratitude” and 
“ungrateful” where the context allows. This is the first meaning of the word and 
many of us in our lifetime have met Muslims who are “ungrateful.” It is the un- 
grateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called takfir). In 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God’s revelation and prophethood of 
Muhammad, who ridiculed the Prophet and fought against the Quranic message 
of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many English speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
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effect, it creates the illusion that there is more than One God— Allah and God. 
The response of the English speaking person of another faith is to say: I do 
not understand your religion; you have a different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 

English speaking Muslims, therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in 
common usage in English, wherever the orginal Arabic uses one of these terms, 
the word “you” or “your” appear in bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun “thee” or “thou” so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9. Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic critical thinker, leaming HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 
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11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 
12. All the signs in the text are in chronological order. 


Laleh Bakhtiar, PhD 
Chicago 2017 


INTRODUCTION 


1: THE ISLAMIC SCHOOL OF THOUGHT AND ACTION 

2: PROPHET ABRAHAM'S SCHOOL OF THOUGHT AND ACTION 
3: PROPHET ABRAHAM'S PERCEPTION OF THE WORLD 

AND RESPONSE 


In this Introduction, we explore the school of thought of Prophet 
Abraham and how that school was continued by Prophets, Messengers 
and Ones Who Are Sent from Abraham to Ishmael, Isaac, Lot, Jacob 
and Joseph and eventually to Prophet Muhammad (Books Year 1 to 
Book Year 24). 

We begin with the Islamic School of Thought and Action followed 
by exploring: The Followers of the Islamic Movement; Islamic Per- 
ception of the Universe; and the Islamic Response and Summary. 


1: THE ISLAMIC SCHOOL OF THOUGHT AND ACTION 

A school of thought and action is the name given to the doctrines 
held in common by a group of people. It is a neutral term used without 
any further evaluation of a particular schools’ position on an issue. It 
refers to an orientation or guideline which may be negative or positive. 
There are many schools of thought in the world, some of which have 
no apparent or specific religious orientation—like materialism, skep- 
ticism, existentialism—while others have a specific religious orienta- 
tion like monotheism, polytheism, infidelity or ingratitude, Buddhism, 
Hinduism, or Taoism. 

Every school of thought and action is based on a perception of the 
universe or what is known as cause and a response to that perception 
or what is known as effect. These two, in tum, develop a perspective/re- 
sponse to history, society, and the individual. This will become more 
clear as you move through the introduction. Also, every school of 
thought marks out its followers in a particular way, emphasizing some 
aspect of the human being in question. Some schools attract followers 
of race theory according to which only the members of a certain race 
are accepted. Other schools attract followers of a certain class. 


THE FOLLOWERS OF THE ISLAMIC MOVEMENT 
Islam is universal in the sense that its followers do not belong to 
any one class, race, occupation, region, or any other division. The fol- 
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lowers of the school of thought and action of Islam are not just Arabs 
or just non-Arabs, nor Black or white, nor rich or poor, nor Easterners 
or Westerners, nor Asian or African, nor males or females. They are 
people who come together because of unity or sameness in perception 
of the universe and response. The basis of the summons of this school 
of thought and action is the relationship between the human being— 
all human beings—and God just as the name suggests—submission to 
the will of God (islam). 


ISLAMIC PERCEPTION OF THE UNIVERSE 

The Islamic perspective is based in and permeated by the belief that 
God is One and that there is no deity but God. According to this per- 
ception, this is the most natural disposition that an individual can have 
and one with which the human being is naturally endowed but it is lost 
sight of through the nurturing process. All of the Prophets were sent to 
confirm this position including Abraham, Moses, Jesus, and Muham- 
mad, the latter of whom is considered to be the Seal and the last of the 
Prophets. 


THE ISLAMIC RESPONSE 

Response to this perception in the Islamic movement is twofold: 
first, defending its goals by commanding to the good or counseling to 
the positive and second, overcoming the goals of the opposition to the 
belief in the One God by preventing evil or preventing the development 
of the negative. 

Defending the goals of the Islamic movement by a response to 
counseling to the positive takes several forms. These forms operate on 
two types of relationships: first, the relationship of the individual to 
the One God; and second, the relationship between the individual and 
society. Responses of the first type include prayer, both ritual prayer 
(salat) and supplication, paying the poor-due, pilgrimage to Makkah, 
fasting during the month of Ramadan and counseling the self to the 
positive and trying to prevent the development of the negative. The 
second type includes responses to social and political affairs like mar- 
riage, divorce, the regulation of contracts, legal punishments, and coun- 
seling others to the positive and trying to prevent the development of 
the negative. In general, these responses, when done with the right in- 
tention, have a positive effect upon the individual and the community. 

The response to overcoming the goals of the opposition to the belief 
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that God is One include methods that are to prevent the development 
of the negative. These include migration and jihad. Jihad is a response 
that has two forms: outer against the opposition which is the lesser 
jihad and inner within the self against negative influences and this is 
called the greater jihad. 

In trying to overcome the goals of the opposition to the belief in 
the One God, the Islamic movement has historically also stood against 
other religious schools like that of ingratitude or infidelity to the One 
God (kufr), hypocrisy (nifaq), and arrogance (istikbar), the latter of 
which results in one who rebel’s against God’s commands (taghut). 

In the history of Islam, Prophet Abraham stands against infidelity 
and its subcategory of idolatry. Prophet Moses opposes the self-wor- 
shipping Pharaoh who is a person who rebels against God’s commands 
(taghut). Prophet Jesus stands against the hypocrisy of the rabbis of 
his time and the Roman idol-worshipping, rebels against God’s com- 
mands (faghuts). Prophet Muhammad stands against ingratitude to the 
One God (kufr or covering over the truth) and its subcategory of wor- 
shipping more gods than there are (shirk). He confronts the arrogant 
Quraysh, even though they are members of his own family and tribe 
who rebel against God’s commands and worship idols. Once hypocrisy 
develops in Madinah, he confronts it whether among Muslims or the 
People of the Book. 


SUMMARY 

We have seen the perception/response of the Islamic movement as 
manifested by Prophet Abraham which is continued by Prophet 
Muhammad. This is the movement of monotheism (tawhid) in history. 
We have also had a glimpse of the perception/response of the move- 
ment which opposes the Islamic movement by practicing ingratitude 
to the One God (kufr). In either case, the perception/response of a 
movement motivates its views of history, society, and the human being. 


2: PROPHET ABRAHAM’S SCHOOL OF THOUGHT AND ACTION 
The strategy used by Prophet Abraham and Prophet Muhammad, 
as examples of all Prophets and Messengers, namely, “Say: ‘God is 
One,’ and be saved,” shows their unity of purpose. Many of their tactics 
are also similar because the latter is the confirmation and continuation 
of the other. It is revealed to both of them to call the people to the wor- 
ship of One God through formal prayer. The monotheistic response to 
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God’s actions in the creation, then, is prayer and giving thanks. In ad- 
dition, both of these Prophets are commanded by God to call people to 
the pilgrimage, to the House of the One God, to worship One God to- 
gether. 

After Prophet Abraham and his son, Prophet Ishmael, call the peo- 
ple to the pilgrimage and the worship of the One God, the people be- 
come negligent and forgetful. Their natural instinct to worship the One 
God becomes covered over with doubts. These doubts are placed in 
their minds in one of three possible ways: first, by a despotic ruler who 
forces them to worship him or something he has ordered to be carved. 
Second, by corrupt religious scholars who either allow their judgments 
to be based on the rulers’ self-interests or they themselves are interested 
in ruling. Third, by the forces of wealth and power who want to hold 
the people in obligation to them in order to increase their own wealth 
and power instead of allowing them to show their thankfulness for their 
blessings to the One God. 

It is these forces which Prophet Abraham stands against and con- 
fronts as does Prophet Muhammad later. It is these forces that persecute 
and torture both Prophet Abraham and Prophet Muhammad. In the case 
of Prophet Muhammad, the persecution and torture extend to his Com- 
panions, sahabah, as well. 

Both of these two great people in history are forced to migrate when 
the oppression against them grows to be more than a human being can 
bear. With great courage and wisdom, they give the message of the One 
God to the people. Their message embraces everyone because every 
human being has the right to know the way to salvation. Accepting it 
or rejecting it is their own decision, but at least they will not be able to 
claim ignorance of the message on the Day of Judgment. 

Thus their school of thought and action is the same, namely, sub- 
mission to the Will of the One God (islam). Their perception of the 
world is the same, namely: the world has one Creator Who will sum- 
mon everyone back to Him at the time of the End, the Day of Judgment, 
where each will have to give an account of their deeds. This sameness 
of perception motivates them and leads to sameness in response to- 
wards the opposition they face, namely, to confront disbelief, ingrati- 
tude, covering over the truth (kufr), worship of other than the One God 
(shirk), and hypocrisy (nifaq) with the Word of God: “Say: ‘God is 
One,’ and be saved.” 

The differences in tactics the Prophet Muhammad uses are in re- 
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sponse to situations which do not exist at the time of Prophet Abraham 
and because Prophet Muhammad is given an additional role to play, 
namely, that of the Seal of Prophets. There will be no Prophet after 
him. Therefore he has the task of perfecting and completing God’s 
Message for all time. In order to be able to do this, the Quran teaches 
him to form the Community (ummah). Members of this Community 
are given the task of carrying on the message just as they had received 
it from the Messenger in the form of the Quran and how he understood 
and practiced it that became the sunnah. Whereas Prophet Abraham 
himself is referred to as a Community in the Quran, Prophet Muham- 
mad’s Community forms out of his Companions who he himself trains 
and for whom he is the model. 

This responsibility has been carried out to different degrees by the 
Community for over 1400 years. It has been possible because the rev- 
elation, the eternal Word of God had been written down by scribes dur- 
ing the lifetime of Prophet Muhammad. It is preserved today in the 
Arabic language just as it had been received by him. That, together 
with his actions and sayings, and approvals, called the sunnah, have 
preserved the model ethics and behavior. The Quran and the sunnah 
are the models for both the Community and each individual member 
of the Community. The success and/or failure of the Community de- 
pends upon the success and/or failure of each individual. In the Islamic 
perspective, each individual is responsible to follow these models to 
the best of his or her ability, remembering, “There is no compulsion in 
religion,” (2:256) and: 

Madinah: God places not a burden 

on a soul beyond its capacity. 

For it is what it earned and against it is what it deserved. 
Our Lord! Take us not to task if we forgot or made a mistake. 
Our Lord! Burden us not with a severe test 

like that which You had burdened those who were before us. 
Our Lord! Load us not such that we have no energy for it 
and pardon us and forgive us and have mercy on us. 

You are our Defender so help us against the folk, 

the ones who are ungrateful. (2:286 ) 


According to the Quran, the Book of Abraham had contained what 
the monotheist who submits to the will of God is told about the school 
of monotheism: 
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Makkah : The burdened soul will not bear 

the heavy load of another. (53:38) 

The human being is not but what he endeavored for (53:39) 
and that his endeavoring will be seen. (53:40) 

Again, he will be given recompense for it 

with a more true recompense, (53:41) 

and that towards your Lord is the Utmost Boundary, (53:42) 
and that He caused laughter and caused weeping, (53:43) 
and that He caused to die and gave life (53:44) 

and it is He, He created the pairs, the male and the female (53:45) 
from seminal fluid when it is emitted, (53:46) 

and that with Him is another growth (53:47) 

and it is He, He Who Enriched and made rich (53:48) 

and that He, He is the Lord of Sirius. (53:49) 


In these signs, the Quran points out ethical truths that Prophet Abra- 
ham is entrusted to convey. They are: 

1. Individual responsibility: This responsibility is general both in 
terms of faith and action. This means it is the choice of each individual 
to choose or not to choose to follow God’s Way. No one is responsible 
for the misdeeds of another. This ethical truth appears in other verses 
of the Quran as well: 


Makkah: Say. Js it other than God that I should desire as a lord 
while He is Lord of everything? 

And each soul will earn only for itself. 

No burdened soul will bear another s heavy load. 

Again, to your Lord will you return. 

Then, He will tell you 

about what you had been at variance in it. (6:164) 


Makkah: And no burdened soul will bear another 5 load. 

If one who is weighed down calls for help for his heavy load, 
nothing of it is carried for him, 

even if he had been possessor of kinship. 

Have you warned only those who dread their Lord in the unseen 
and performed the formal prayer. 

And he who purified himself, then, 

only purifies for himself. 

And to God is the Homecoming. (35:18) 


Makkah: Jf you are ungrateful, truly, 
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God is Independent of you. 

And He is not well-pleased with ingratitude from His servants. 
And if you give thanks, 

He will be well-pleased with you. 

No burdened soul will bear the heavy load of another. 

Again, to your Lord is the return, 

so He will tell you what you had been doing. 

Truly, He is Knowing of what is in the breasts. (39:7) 


Two other concepts or ideas are implied in this first point in the 
Quran. First, the sign clearly shows that there is no concept of original 
sin. Second, that no one can pay for or is responsible for the sins of an- 
other. 

2. The human being must strive and work hard or he/she will gain 
nothing. 

3. If the human being strives hard, however, the results will soon 
come in sight and the person will find his/her Abraham’s school of 
thought and action in the Quran, we are told that Prophct Abraham 
should be followed as a model because: first of all, he is devotedly obe- 
dient to God; secondly, he is a monotheist (Aanif); and thirdly, he does 
not join gods with God, that is, he does not practice ingratitude to the 
One God in any form, but particularly that of idolatry as is practiced 
by people in his time. 


Makkah: Abraham had been a community obedient to God 

—a monotheist— 

he is not among the ones who are polytheists. (16:120) 

He was one who is thankful for His divine blessings. 

He elected him and guided him to a straight path. (16:121) 

And We gave him in the present benevolence. 

And, truly, in the world to come he will be among 

the ones in accord with morality. (16:122) 

Again, we revealed to you 

that you follow the creed of Abraham 

—a monotheist. 

And he had not been among 

the ones who are polytheists. (16:123) 
We are told in the sunnah that Prophet Abraham is persecuted be- 
cause he challenges the false beliefs of his people, migrates from his 
home and people in Babylon because of the persecution and then settles 
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in Canaan. The Quran repeats, saying to follow the religious tradition 
of Abraham 


Madinah: Say: God was Sincere, 

so follow the creed of Abraham 

—a monotheist— 

and not had he been among the ones who are polytheists. (3:95) 
Truly, the first House set in place for humanity 

was that which is at Bekka, 

that which is blessed, and a guidance for the worlds. (3:96) 
In it are clear portents, signs, the Station of Abraham. 

And whoever entered it had been one who is safe. 

And to God is a duty on humanity of pilgrimage 

to the House in Makkah for whoever 

was able to travel the way to it. 

And whoever was ungrateful, 

then truly God is Independent of the worlds. (3:97) 


Idolatry refers to a movement or school of thought and action that 
is developed as a religious tradition by its followers to justify their su- 
periority over others. Idolatry is prevalent in the Tigris-Euphrates val- 
ley where Prophet Abraham lives. There are the idols of Lagash, Nipur, 
Ur, and Babylonia. The largest house of idols in history is in Babylon 
and Prophet Abraham is the first person in history who rises to destroy 
this house and the tradition. 

By rising against idolatry, Prophet Abraham does not just break a 
few stone idols which had become gods of a tribe. He challenges the 
idols of ignorance and arrogance, false knowledge and powers. The 
Prophet Abraham that Muslims know continues a movement which is 
always alive and humanity is continuously committed to strive to fol- 
low his way. Why? The reason Prophet Abraham continues to break 
the false religious system is because the false religious system tries to 
preserve multiple classes, racial discrimination, class discrimination, 
racial superiority, and class differences. He rises to liberate or save the 
humanity which, throughout history, has been victims of these discrim- 
inations. 


3: PROPHET ABRAHAM’S PERCEPTION OF THE WORLD AND His RESPONSE 
Prophet Abraham’s perception of the world develops from seeing 
and reflecting upon the power and the laws of the heavens and the earth 
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through which he attains certitude in his belicf that God is One (see 
6:75-82). 

Prophet Abraham contrasts his monotheist’s perception of the world 
with that of the tyrant (taghutit) Nimrod (see 2:258). These two exam- 
ples from the Quran show that Prophet Abraham confirms his belief in 
monotheism and that all power rests with God. 

Prophet Abraham performs many great deeds. His story is the story 
of a man alone and unique who arises against history. It is the story of 
the movement of an individual whose only weapon is true faith and 
sincere thought and his only power is love of the Creator. He stands 
alone against the perception of the world held by other than the 
monotheist. When consciousness and love become allies, they break 
through and history fulfills its philosophy in the monotheistic perspec- 
tive as the completion and perfection of the will of God. 

Prophet Abraham’s response to his perception are a lesson for his- 
tory. The rest of the textbooks in this series show the Messenger’s re- 
sponses are the same because his perception of the universe is the same. 
The first lesson to be learned from Prophet Abraham’s response is that 
the worship of the One God is innate or instinctive within human be- 
ings. While Prophet Muhammad is not recorded in the Quran nor in 
the sunnah to have had the same doubts that Prophet Abraham had, the 
Quran confirms that the worship of the One God is innate or instinctive 
(see 30:30). 

Prophet Abraham grows up in a society that worships idols. His fa- 
ther, it is said, is an idol-carver. In spite of this, when Prophet Abraham 
reflects upon the universe, he is able to sce things as they really are. 
His mind moves from considering worshipping idols to considering 
worshipping the moon and the sun and finally considering worshipping 
the One God. His beliefs evolve from the material to the spiritual and 
he realizes, through stages, that the worship of the One God is the high- 
est stage. It is the stage of truth and reality and it arises from his most 
basic nature. 

Secondly, when he struggles against the tyrant (taghut) Nimrod, 
based on his perception of the world, Prophet Abraham responds to a 
despotic ruler by counseling to the positive and trying to prevent the 
development of the negative (amr bil maruf wa nahy an al-munkar). 
Although Prophet Abraham is an example of one person acting alone 
and making a difference, Prophet Muhammad acted alone and with his 
Community of believers to counsel to good and try to prevent evil. 
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Even though each of them may have doubted that he could have an ef- 
fect on the situation, each one still did his duty and left the results to 
God. 

The Quran tells us that as a result of Prophet Abraham’s doing his 
duty, the tyrant Nimrod surrounds Prophet Abraham with a fire. God 
then turns that fire into a bed of flowers. The lesson here is that even 
when one voice confronts the greatest of human powers, it can make a 
difference when it has sincerity and love for truth, for God is on its 
side, 

A third lesson one leams about the movement of Prophet Abraham 
in history is that when the system of ingratitude to the One God be- 
comes too great to bear, a person who submits to the will of the One 
God, migrates. Prophet Abraham is a man who throughout his long 
life, struggled against false systems which had brought oppression and 
discrimination to society by justifying through false religiosity. He 
struggles against idolatry in Ur in Babylon when it had reached its peak 
of power as well as against the course of history which had taken hu- 
manity along with itself. Then he goes to Hebron. He confronts the 
star-worshippers. From there he goes to Egypt and then returns to 
Palestine and continues his struggle there. He once again returns to 
Egypt and then again to the Tigris-Euphrates valleys and the Arabian 
peninsula. Then after the story of Hagar and the Kabah, he continu- 
ously moves between Palestine and Makkah. The migration of Prophet 
Muhammad to Madinah to escape the oppression of the Quraysh comes 
in the later chapters. 

Neither Prophet hesitates in manifesting the spirit which seeks Truth 
(al-Haqq) and human struggle in believing in and practicing that Truth. 
They are, in a sense, in continuous migration, movement, and struggle 
against all of the manifestations of corruption, deceit, bullying, oppres- 
sion, and hypocrisy until they die. 

A fourth lesson to be learned from the movement of Prophet Abra- 
ham is that the victory of a mission, the victory of a truth, can be real- 
ized at a time when all prevailing conditions bear witness to its 
opposite. We shall see the same situation with Prophet Muhammad. 
Prophet Abraham goes every so often to visit Hagar and Ishmael. The 
well of Zamzam is found there. His wife, Hagar, is able to form the 
economic foundations of Makkah because of it. The water of the Za- 
mzam well allows the movement that had begun there, to spread. Ish- 
mael grows up God commands that His House, the House of God and 
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the People, be built in Makkah. It is he and Prophet Abraham who re- 
builds the Kabah for the worship of the One God (22:26 in life). 
Prophet Ishmael continues the movement of monotheism begun by his 
father. 

The building of this House is a monument to the first arising for 
truth, through thought and struggle, at a time when the course of history 
is passing through the most anguishing and deceitful era. The Kabah 
is a monument to the beginning of a great jihad or ‘struggle’ against 
deviation in human history. This House must be visited every year by 
every generation and circumambulated around by people in pilgrim- 
age. 
The fifth lesson Muslims learn of how to respond to their perception 
of the universe through the example of Prophet Abraham is that of 
prayer like his prayer with his son Ishmael (see 14:38-41). God says 
the same things about the Prophet of Islam (see 2:131, 6:161). 

Prophet Abraham’s movement, then, as revealed in the Quran 
teaches Muslims five responses to the monotheistic (tawhidi) percep- 
tion of the universe. They are all an aspect of the worship of the One 
God. This worship may take the form of an individual standing against 
the greatest power on earth as Prophet Abraham did against the tyrant 
Nimrod by counseling to the positive and trying to prevent the devel- 
opment of the negative, leaving the results to God. 

Worship may also take the form of migration when the forces of 
opposition become too strong and oppressive. Rather than submit to 
injustice and be killed, Prophet Abraham migrates. Pilgrimage to the 
House of God is yet another form the Muslims’ response may take. The 
pilgrimage is the highest manifestation of individuals coming together 
in one place, without any discrimination whatsoever, to worship the 
One God. Finally, worship may take the form of prayer. Recognizing 
the power of prayer is an important lesson to be learned from the Is- 
lamic movement in history. 
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ABRAHAM 


THE SCROLLS OF ABRAHAM 
CHAPTER 87: THE 8TH CHAPTER REVEALED 
Makkah: the scrolls of Abraham ..... (87:19) 


COMMENTARY? 

The sign points out that the message of Islam is not new; its roots 
go back far deep in time. The basics of the grand faith contained in 
this sign are the same old basic facts outlined in the ancient scriptures 
of Abraham and Moses. 


ABRAHAM PAID His ACCOUNT IN FULL 
CHAPTER 53: THE 23RD CHAPTER REVEALED 
Makkah: and of Abraham 
who paid his account in full? (53:37) 


COMMENTARY? 

This religion goes far back in history, and its latest version is 
closely related to its oldest one, with both having the same funda- 
mental principles and values. Its different parts are mutually com- 
plementary, despite the fact that there have been many messages and 
Messengers, with wide gulfs separating them in time and place. It is 
embodied in the revelations given to Moses and to Abraham before 
him. Abraham is singled out here as having been true to his trust. He 
fulfilled every assignment given to him. This quality of Abraham’s 
struggle is highlighted here to provide contrast with that of doing a 
little good first, then stopping altogether. 


ABRAHAM DESCRIBED 

CHAPTER 38: THE 38TH CHAPTER REVEALED 
Makkah: And remember Our servants: Abraham, 
... imbued with dynamic energy and insight. (38:45) 
And remember Our servants Abraham and Isaac and Jacob, 
all imbued with strength and insight (38:46 
And truly they are to Us 
among ones who were favored and good. (38:47) 


COMMENTARY? 

God, limitless is He in His glory, describes Abraham as a man 
imbued with dynamic energy and insight, which refers to his good 
actions, whether physical, done by hand, or mental, relying on sound 


Book 26: FROM ABRAHAM TO JOSEPH 


vision and good judgment. This implies that a person who does not 
do good deeds is without a hand, and the one who does nor think 
well is without a mind or a vision. 

Abraham (87:19; 53:37) has insight into the foundations of his 
beliefs. He knows the evidence that he has and how he has come to 
believe. The evidence he has is that the truth is one and the faith is 
one (87:19). This results from the fact that their origin is one, God, 
whose will it was to send Messengers to humanity. The Messengers 
deliver basically the same message, the same simple truth. Details 
of the messages may differ according to local or temporal needs, but 
the basics are the same. They have one origin: God, the Most High, 
who creates, proportions well, determines and guides. 

Abraham paid his account in full (53:37) This is a recognition 
by God of Abraham’s faithful and complete fulfillment of those ob- 
ligations, according him a very high rank in God’s estimation and, 
therefore, God’s promise that He appointed Abraham a leader. Thus, 
Abraham becomes the leader to be followed, the one who shows peo- 
ple the way to all goodness. 

Abraham as a man of dynamic energy and insight had developed 
“intellectual humility” and was given a distinctive quality: the re- 
membrance of the life to come. (38:45) 

87:19: The truth is one and the faith is one. This results from the 
fact that their origin is one, God, whose will it was to send Messen- 
gers to humanity. The messengers deliver basically the same mes- 
sage, the same simple truth. Details of the messages may differ 
according to local or temporal needs, but the basics are the same. 
They have one origin: God, the Most High, who creates, proportions 
well, determines and guides. 


ABRAHAM PREACHES UNITY OF GOD 
CHAPTER 19; THE 44TH CHAPTER REVEALED 
Makkah: And remember Abraham in the Book. 
Truly, he had been a just person, a Prophet. (19:41) 
That is when he said to his father: 
O my father! Why will you worship what hears not, 
and perceives not, 
and avails you not anything? (19:42) 
O my father! Truly, [, there drew near me of the knowledge 
of what approaches you not. 
So follow me and I will guide you to a path without fault. (19:43) 
O my father! Worship not Satan. 
Truly, Satan had been rebellious towards The Merciful! (19:44) 
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O my father! Truly, 1 fear that a punishment should afflict you 
from The Merciful so that you become 
a protector of Satan. (19:45) 
[Abraham 5 father] said: Are you one who shrinks from my gods, 
O Abraham? 
If you will not refrain yourself, certainly, 
I will stone you, so abandon me for some while. (19:46) 
He said: Peace be to you. I will ask for 
forgiveness from my Lord for you 
Truly, He had been One Who is Gracious to me. (19:47) 
And I will withdraw from you 
and what you call to other than God 
and I will call to my Lord. Perhaps I will not be 
disappointed in my supplication to my Lord. (19:48) 
So he withdrew from them and what they worship other than God. 
And We bestowed on him Isaac and Jacob. 
And each of them We made a Prophet. (19:49) 


COMMENTARY® 

Abraham’s moving away from his people, and how he was 
blessed with Ishmael and Isaac, all this comes in a chapter that por- 
trays God’s care for His chosen servants, generating a clearly felt 
ambience of love and compassion. 

The [signs] now give an account of part of Abraham’s story, 
demonstrating the singularity and fallacy of polytheistic beliefs. 
Abraham is the great ancestor from whom the Arabs claim to de- 
scend. In fact the pagan Arabs claimed the custodianship of the 
Kabah, built by Abraham and his son, Ishmael. 

In this account, Abraham’s contented, patient and gentle char- 
acter is shown in sharp relief. We see these aspects of his character 
in his approach and language. They are also clearly apparent in his 
behavior and how he responds to his father’s overbearing attitude. 
We also feel how God has bestowed His grace on Abraham, com- 
pensating him for his father and people, all ungrateful, with goodly 
offspring that beget a whole nation that has its generous share of 
Prophets and saintly persons. Yet these are followed by generations 
who neglected prayers and deviated from the path shown them by 
Abraham to pursue their desires. Those were the ungrateful. 

God describes Abraham in the Quran as being ‘a just person and 
a Prophet’. The Arabic word, translated here as a just person, has a 
wider sense than merely being truthful. It connotes that he was always 
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truthful and a firm believer in the truth. Both qualities fit well with his 
character. 

Abraham had developed confidence in reason while his father was 
still irrational. Critical thinkers as rational people “recognize the power 
of reason.” He encourages his father to come to his own conclusions, 
but his father rejects his son’s view and, as a typical tyrant, tries to 
compel Abraham to believe as he believes by arousing fear in Abra- 
ham, fear of being stoned if he continues. Abraham, confident in his 
ability to reason, rejects the “force and trickery as standard ways of 
changing another’s mind.” Abraham believes that “with proper encour- 
agement and cultivation, [his father] can develop the ability to think 
for himself, to form reasonable points of view, to draw reasonable con- 
clusions, and to think clearly and logically.” Abraham tries to persuade 
his father by reason to become a reasonable person “despite the deep- 
seated obstacles in the native character of the human bind and in soci- 
ety as we know it.” Abraham asks: Why do you worship that which 
hears not and perceives not and does not benefit you at all. 

It is with such a passionate appeal that Abraham addresses his fa- 
ther, trying to guide him to the goodness God had taught him and to 
which He had directed him. His appeal is an endearing one, stressing 
his position as a loving son. He asks him why he worships something 
that cannot help him. (19:42) The normal practice is that people ad- 
dress their worship to someone who is more exalted, knowledgeable 
and stronger than the human being. Indeed worship is always presented 
to someone exalted above the human position. How is it, then, that in 
this case it is presented to something below the level of the human 
being, and indeed below the level of animals; something that does not 
hear or see anything and can cause no benefit or harm. This was the 
case of Abraham’s father and community. They worshipped idols, just 
like the Arabs of the Quraysh who opposed Islam. 

This is the first point in Abraham’s appeal to his father. He follows 
it with a statement that he does not make this claim at his own behest. 
Rather, he makes it on the basis of true knowledge that has been vouch- 
safed to him by God to set him on the path of true guidance. He was 
certainly younger and less experienced than his father, but what had 
been bestowed on him from on high gave him a clear recognition of 
the truth. Hence he gives his advice to his father who had not received 
such knowledge. He wanted his father to follow suit so that he would 
be on the road of truth. (19:43) 

There is nothing wrong with a father following his son when this 
son has a direct recourse to a higher source able to give true guidance. 
In this case, the son is the one who follows the right way, leading only 
to what is good. 
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Having shown his father the fallacy of idol worship and outlined 
the source of guidance he received, which is the comerstone of his ap- 
peal to his father, Abraham makes it clear that the way followed by his 
father is that of Satan. His own aim is to guide his father to the way 
acceptable to God, the Most Merciful. He fears that his father may 
incur God’s anger and thus become a close friend of Satan. (19:44- 
19:45) 

It is Satan who tempts people to worship idols. This means that 
whoever worships idols is in the same position as one who worships 
the devil himself. Satan, it must not be forgotten, is a rebel who dis- 
obeys God in every way. Abraham wams his father against incurring 
God’s displeasure. For if he does, he will become Satan’s friend and 
follower and so liable to God’s punishment. This shows clearly that 
when God guides a servant of His to obey Him, that in itself is a bless- 
ing, while befriending Satan is a scourge leading to God’s punishment 
and a position of utter min on the Day of Judgment. 

Insolent Answer to a Compassionate Appeal: Abraham’s appeal, 
made in the most compassionate language, cannot however find its 
way to his father’s hardened heart. The father retorts with rejection 
and threats. (19:46) 

His father’s answer was harsh, arrogant and threatening. He con- 
sidered Abraham’s rejection of idols to be impertinent. It was a crime 
for which Abraham deserved a cruel punishment: i.e. death by stoning. 
Hence, he advised him to stay away, or else punishment would be 
forthcoming. 

It is with such ignorance and cruelty that the father replies to the 
son’s passionate and polite appeal. No regard is given for the son’s 
care and concern for his father. This is indeed the pattern of response 
that advocates of faith receive from those who are hardened by ingrat- 
itude and lack of guidance. 

Abraham, however, does not allow anger to dictate his attitude. 
He does not lose sight of his dutifulness to his father. Hence, he con- 
tinues to address him with respect and compassion. (19:47-19:48) 

Abraham makes it clear that he will not respond to the threat, nor 
will he indulge in futile argument. He promises his father to pray to 
God to forgive him and not to punish him by allowing him to go further 
astray. He will pray to God to have mercy on his father and guide him 
to the truth. He tells him that he is used to God’s generous favors, as 
He answers his prayers. Then he adds that if his own presence and ap- 
peal irritate his father, then he will withdraw, leave his father and peo- 
ple, abandoning the deities they invoke instead of God. He will only 
worship God alone, hoping that by doing so he will avoid being un- 
blest. Such is a believer’s politeness and humility. Abraham does not 
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feel that he is deserving of favors from God more than being spared 
misery, unhappiness and withdrawal of blessings. 

Thus Abraham left his father, his community and homeland, as 
well as their idols and worship practices. God, however, blessed him 
with offspring and gave him what was better than that which he had 
sacrificed. 


ABRAHAM ADVISES HIS FATHER TO AVOID IDOLATRY 
CHAPTER 26: THE 47TH CHAPTER REVEALED 


Makkah: And recount to them 

the tidings of Abraham (26:69) 

when he said to his father and his folk: 

What is it you worship? (26:70) 

They said: We worship idols. 

We will stay ones who give ourselves up to them. (26:71) 
He said: Hear they when you call them? (26:72) 

Or are they profiting you or hurting you? (26:73) 

They said: Nay! But we found our fathers 

acting likewise. (26:74) 

He said: Then, considered what 

you had been worshipping, (26:75) 

you and your fathers, the elders? (26:76) 

Truly, they are an enemy to me, 

but not so the Lord of the worlds (26:77) 

Who created me. And it is He Who guides me. (26:78) 
And that He Who feeds me and gives me drink. (26:79) 
And when I was sick, it is He Who heals me (26:80) 
and Who causes me to die, again, will give me life, (26:81) 
and from Whom I am desirous that 

He will forgive me my transgressions 

on the Day of Judgment. (26:82) 

My Lord! Bestow on me critical judgment 

and cause me to join 

with the ones in accord with morality. (26:83) 

And assign me a good name of good repute 

with the later ones (26:84) 

and make me one who inherits the Garden of Bliss. (26:85) 
And forgive my father. Truly, he had been 

among the ones who go astray. (26:86) 

And cover me not with shame on a Day 

they will be raised up, (26:87) 

on a Day neither wealth will profit nor children (26:88) 


Book 26: FROM ABRAHAM TO JOSEPH 
27 

but he who approached God with a pure-hearted heart. (26:89) 
And the Garden will be brought close 
for the ones who are God-conscious (26:90) 
and hellfire will be advanced for the ones who are in error. (26:91) 
And it will be said to them: 
Where is what you had been worshipping (26:92) 
instead of God? Are you helped by them? 
Or help they themselves? (26:93) 
Then, they were thrown down into it, 
they and the ones who are in error, (26:94) 
and the army of Iblis, one and all. (26:95) 
And they said while they are in it striving 
against one another: (26:96) 
By God! Truly, we had been clearly wandering astray (26:97) 
when we made you equal with the Lord of the worlds. (26:98) 
And no one caused us to go astray but the ones who sin. (26:99) 
Now we have not ones who are intercessors (26:100) 
nor an ardent friend, a loyal friend. (26:101) 
Would that there were for us a return again. 
Then, we would be among the ones who believe! (26:102) 
Truly, in this is a sign; yet most of them 
had not been ones who believe. (26:103) 
And, truly, your Lord, He is 
The Almighty, The Compassionate. (26:104) 


COMMENTARY? 

The chapter now moves on to tell us about Abraham and his peo- 
ple. The Prophet is ordered to relate this story to the ungrateful. For 
they claimed to be the custodians of Abraham’s heritage in so far as 
they followed his old faith, even though they addressed their worship 
to multiple deities. Indeed, they went even further, placing idols in 
the Sacred Mosque built by Abraham as a focus for the followers of 
the pure faith based on God’s oneness. The Prophet is required to tell 
them Abraham’s story so that they know whether their claims are 
right or not. In this Chapter, historical accounts are not given in their 
chronological order, because it is only concerned with the lessons to 
be derived from these accounts. 

The episode in Abraham’s story given in this chapter concen- 
trates on the message he delivered to his people, the debate he had 
with them, his denunciation of their alleged deities, addressing all 
worship to God alone and his reminder of the Day of Judgment. This 
is followed by a complete scene from the Day of Judgment when 
idolaters will deny those very deities they used to worship, and regret 
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their past actions that are certain to land them with a terrible end. It 
is all shown as if it is already happening now. The lesson the story 
delivers here is aimed primarily at the idolaters. Therefore, the chap- 
ter speaks at length on the basics of the monotheistic faith, the fallacy 
of polytheism, and the destiny of idolaters. All other aspects are only 
briefly hinted at, while they are nonetheless detailed in other chap- 
ters. 


QUESTIONING POPULAR BELIEFS 

The Prophet is instructed (26:69-26:70) to relate to them the 
story of Abraham whom the idolater Arabs considered themselves to 
be his heirs and the followers of his faith. The Prophet thus recounts 
how Abraham denounced what his father and people worshipped, 
which were no more than idols similar to those the ungrateful in 
Makkah worshipped. He also denounced their erring ways, asking 
them in a clear tone of disapproval: What is that you worship? 

They answered (26:71) showing they certainly considered their 
idols deities, but the fact that they called them idols shows that they 
could not deny the fact that they were no more than statues made of 
stone, but to which they nevertheless devoted their worship. This is 
the ultimate degree of absurdity. Yet when people take up wrong be- 
liefs, they lose sight of the absurdity of their concepts, worship and 
statements. Abraham begins to awaken their minds and hearts, high- 
lighting the absurdity of their position. (26:72-73) 

The least that should be true of a deity to whom worship is ad- 
dressed is that it should have the same faculty of hearing as its wor- 
shipper. But these deities cannot hear their worshippers who appeal 
to them for benefit and the removal of harm and hardship. If they 
cannot hear, then how can they bring benefit or cause harm? Cer- 
tainly the idolaters could not claim either quality for their idols. 
Hence, they did not answer Abraham because they realized that he 
was being sarcastic. Nevertheless, they could not refute what he said. 
Hence, when they do speak, they expose themselves as blind follow- 
ers who do not reflect on their actions. (26:74) True, these idols can- 
not hear, bring benefit or cause harm, but we found our forefathers 
worshipping them and we follow in their footsteps. This is a dis- 
graceful reply, but those idolaters were not ashamed to make it, nor 
were the Arabs in Makkah ashamed of doing likewise. It was suffi- 
cient that their forefathers did something for them to then accept it 
as valid without question. 

Indeed a stumbling block in the way of the Islamic message was 
that the idolaters were required to abandon their forefathers’ religion. 
This they did not want to do because it would detract from those an- 
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cestors’ standing and constitute an acknowledgement that they were 
in error. This would be too disrespectful of their forefathers. Such 
otiose values are thus allowed to stand in the way of the truth. In 
times of inflexible obduracy people stick to such values in preference 
to the truth. Therefore, they needed to be shaken violently in order 
to release their minds and faculties. Patient and calm as he was, Abra- 
ham realized that the only way forward was to give them a real jolt, 
declaring his enmity to those idols and to the deviant beliefs that al- 
lowed such worship: He said: Do you see those which you have been 
worshipping—you and your forefathers of old? They are my ene- 
mies, except for the Lord of all the worlds. (26:75-26:77) 

The fact that his own father and people worshipped such deities 
did not stop him from parting company with them, making clear his 
hostility to their errant beliefs. Thus, the Quran teaches believers that 
on the question of faith, no consideration is given to parents, ances- 
tors or communities. The main bond is that of faith. Whatever else 
there is, is of secondary importance. 

Abraham makes an exception in his hostility to what they and 
their ancestors worshipped, and this exception applies only to the 
Lord of all the worlds. It might be that some of their ancestors wor- 
shipped God before deviation crept into their faith. It might also be 
that some of them worshipped God alongside some other alleged 
deities. Hence, Abraham employs this precaution in order to make 
his statement precise, and this is only to be expected of Abraham 
when he speaks of faith. 


ACKNOWLEDGING Gop’s FAVORS 

Abraham then outlines the attributes of his Lord, the Lord of all 
the worlds, and the bond that exists between them at all times and in 
all situations. As we listen to his description we feel the close, inspi- 
rational relationship that acknowledges God’s hand in everything 
that happens in life: It is He who has created me, and is the One who 
guides me. He is the One who gives me to eat and to drink. When I 
fall ill, He is the One who restores me to health, and will cause me 
to die and then will bring me back to life. It is He also who, I hope, 
will forgive me my faults on the Day of Judgment. (26:78-26:82) 

Abraham's description of his Lord and the bond between them 
imparts a feeling that every part of his constitution feels this bond. 
Therefore, all his aspirations look to God with love and trust. Ít is as 
if Abraham actually sees his Lord and feels his grace with all his 
heart. As the Quran quotes Abraham’s description, it gives it a melo- 
dious tone, one that imparts a very relaxed atmosphere, spreading its 
soothing, tranquil air. (26:78) 
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He has originated me from where He knows but I know not. This 
means that He knows everything about me: my constitution, nature, 
functions, feelings, and ultimate destiny. He is the One to guide me 
and provide me with the line I should follow in life. It is as if Abra- 
ham feels himself like an elastic material which God shapes the way 
He likes, giving it whatever form He chooses. He submits himself to 
God with full trust, perfectly assured that he is on the right course. 
(26:78-26:80) These are aspects of the direct, compassionate and lov- 
ing care Abraham feels his Lord takes of him in all situations of 
health and sickness, Abraham demonstrates the utmost standard of 
politeness with his Lord by not attributing any illness to Him, al- 
though he knows well that both sickness and health occur by God’s 
will. He only attributes to Him the blessings he enjoys and the care 
he receives: his food and drink as well as his health. 

(26:81) signifies complete faith that it is God who deals death, 
and that He is certain to bring the dead back to life. Abraham, a 
prophet and a messenger of God, who knows his Lord and feels his 
presence and care in such a way, acknowledging such a close rela- 
tionship with Him, expresses his dearest hope that on the Day of 
Judgement, God will forgive him his faults. (26:82) He does not en- 
tertain any thought that he is without fault. Indeed he acknowledges 
that he has these, but hopes to receive more of God’s grace. He does 
not feel that his deeds, good as they may be, deserve any credit, but 
hopes for God’s mercy and forgiveness. This is the best to hope for. 

This statement combines feelings of God-consciousness, polite- 
ness and self-effacement. This is the right combination to truly ap- 
preciate the grace God bestows on us, which is great indeed, and the 
value of our actions, which is definitely petty. In his description of 
his Lord, Abraham combines all the elements of true faith: God’s 
oneness, acknowledgement that He conducts all the affairs of human 
life on earth including every minute detail, resurrection after death, 
reckoning, God’s grace and man’s failings. His people denied these, 
as do all those who associate partners with God. 


PRAYER BY A DEVOTED WORSHIPPER 

Now Abraham addresses a long, comprehensive and humble 
prayer to his Lord. (26:83-89) Nothing in Abraham’s prayer concerns 
any aspect of the comforts and pleasures of this world, not even phys- 
ical health. It looks to higher aspects, motivated by pure feelings. It 
is a prayer made by a heart which has true knowledge of God and, 
as a result, attributes little value to everything else. He has known 
God’s grace and prays for more of it, and he entertains hopes and 
fears in accordance with his experience. This is said by Abraham, 
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the noble Prophet whose devotion is exemplary. What self-effacing 
humility! What concern about falling short of what is expected, and 
what fear of a change of heart! How keen he is to just be among the 
righteous! He feels that he can only achieve this if God guides him 
to do the righteous deeds that will bring him into such ranks, 

This is a supplication (26:84) that hopes for extension in later 
generations, not through offspring, but through faith. What Abraham 
prays for is that he should have in later generations a true advocate 
who calls on people to follow the path of truth, bringing people back 
to the pure faith which he himself advocated. This may be the same 
prayer quoted elsewhere in the Quran as it speaks of his building of 
the Kabah with his son Ishmael. They both prayed. (2:127-2:129) 

God answered his prayer (26:85) and gave him that advocate of 
the truth, sending those people a Messenger to teach them the true 
faith and to purify them. Such an answer to Abraham’s prayer came 
several thousand years later, which is a very long time in people’s 
reckoning, but a time that is nonetheless appropriate in God’s judge- 
ment. Having already prayed that he should join the ranks of the 
righteous, through guidance to do what is good, now Abraham prays 
to be one of those who will be admitted to the garden of bliss which 
is inherited only by God’s righteous servants. (26:86) 

He prays for his own and God’s forgiveness of his father despite 
all the harsh treatment and serious threats he had received from him. 
He had promised his father that he would pray for his forgiveness 
and he certainly fulfilled his promise. Later, the Quran makes clear 
that it is not permissible for a believer to pray for the forgiveness of 
anyone who associates partners with God, even though that person 
might be a close relative. The Quran also clarifies that Abraham 
prayed for the forgiveness of his father only because of a promise he 
had made to him. But when it became clear to him that he was God’s 
enemy, he disowned him, (9:114) Abraham then realized that the true 
relation that should be observed is not that of blood; rather it is one 
of faith. This is an important aspect of correct Islamic education. The 
first bond that gives rise to any relation between two people is that 
of faith: if it is severed, then all relations are of little significance. 

We appreciate the extent of Abraham’s feeling about the hard- 
ships of the Day of Resurrection from his prayer (26:87-26:89) not 
to be then disgraced. We also feel his humility before his Lord and 
his fear that he might have fallen short of what was expected of him. 
We also realize how profoundly he felt the nature of that great Day 
from his description of it. (26:88-26:89) He also realizes that the only 
value recognized on that Day is a sincerity which makes one’s heart 
purely devoted to God, allowing no consideration or personal desire 
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to detract from such devotion. This is the type of sound heart that is 
worthy of proper value. (26:88) Indeed, no other quality, property or 
consideration is of any benefit, because all are of a temporary nature 
and will inevitably come to an end. They may be coveted by people 
who try hard to possess such things in this life, but they are of no 
value in the ultimate reckoning. 


A QUESTION THAT NEEDS NO ANSWER 

We then have in the present passage a scene of the Day of Judg- 
ment, which was feared by Abraham. It is so vivid that he almost 
sees it with his own eyes as he addresses his humble prayer to God: 
Paradise will be brought within sight of the God-fearing; whereas 
the blazing fire will be placed in full view of the ones lost in error. It 
shall be said to them: ‘Where is now all that you used to worship in- 
stead of God? Can they help you or even help themselves?’ They will 
be hurled into hell, as also those who are lost in error, and Ibl s’ 
hosts, all together. And there, quarrelling with one another, they will 
say: By God, we were obviously in error, when we deemed you equal 
to the Lord of all the worlds. It was only the truly guilty ones who 
led us astray. And now we have none to intercede for us nor any lov- 
ing friend. Would that we had a second chance [in life], so that we 
could be believers,’ (26:90-26:102) 

The scene begins with an image of heaven being brought near, 
so as to be within sight of the God-conscious; those who actually re- 
mained apprehensive lest they might be made to suffer God’s pun- 
ishment. The fire of hell is also brought into full view of those who 
erred; those who strayed away from the right path and denied the 
Day of Judgment. As they stand within sight of hell, listening to stern 
rebukes for their bad deeds before they are thrown into hell, they will 
be first asked about the deities they used to worship. The question 
that will be put to them is: Where is now all that you used to worship 
instead of God? (26:92-26:93) Where are they? Can they help you 
or even help themselves? (26:93) No answer is heard from them. In- 
deed none is expected. It is only a question given by way of rebuke. 
Hence, (26:94-95) The very word used here, translated as ‘hurled 
into’, suggests that they fall into it, one on top of another, with much 
noise as a result. It is the same as when a landslide occurs, immedi- 
ately followed by further ones. These people who were lost in error 
are accompanied in hell with Satan’s hosts, all together.” Indeed they 
are all part of Satan’s hosts. 

We are then made to listen to them as they speak in hell, saying 
to the false deities and the idols they worshipped. (26:97-26:98) They 
put the blame on those who led them into error and prevented them 
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from listening to divine guidance. They now wake up to the realiza- 
tion that it is all too late and that apportioning blame will benefit 
them nothing. (26:100-26:101) Neither deity nor friend will be of 
any avail to us now. But then they think that if there were a possibility 
of returning to life, they could still mend their erring ways. (26:102) 
This is nothing more than wishful thinking. There can be no return. 
They are already present on Judgment Day. This is followed by the 
chapter’s standard comment. (26:103-26:104) This comment is re- 
peated in the chapter every time the fate of any community that op- 
posed God’s messengers is shown, whether it be the Aad, the Thamud 
or Lot’s people, and it also follows every sign given to any group 
who denied God and His messengers. The scene from the Day of 
Judgment that we have been discussing is shown here in place of a 
scene of punishment in this world. it shows the end faced by Abra- 
ham’s people, and indeed the ultimate end of all idolatry. Hence, it 
delivers the same lesson in every historical account. We should re- 
member that scenes of the Day of Judgment are shown in the Quran 
as if they are taking place in front of our eyes so as to touch our hearts 
and souls in the same way as they are touched when reflecting on 
the fate of past communities. 


THE MESSAGE OF ABRAHAM 
CHAPTER 11: THE 52ND CHAPTER REVEALED 
Makkah: And certainly Our messengers drew near 
to Abraham with good tidings. 
They said: Peace. He said: Peace. 
And he presently produced a roasted calf. (11:69) 
And when he saw their hands reach not out towards it, 
he became suspicious and sensed awe of them. 
They said: Fear not. ... (11:70) 


THE MESSAGE OF ABRAHAM 


AND PLEA FOR THE FOLK OF LOT 
Abrahams woman, one who is standing up, 
laughed when We gave her good tidings 
of Isaac and besides Isaac, Jacob. (11:71) 
She said: Woe to me! Will I give birth 
when Iam an old woman and this, my husband, 
is an old man? Truly, this is a strange thing! (11:72) 
They said: Marvel you at the command of God? 
The mercy of God and His blessings be upon you, 
O People of the House: 
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Truly, He is Worthy of Praise, Glorious. (11:73) 
And when the panic went from Abraham 
and the good tidings drew near to him, 
he disputes with Us for the folk of Lot. (11:74) 
Truly, Abraham was forbearing, sympathetic, 
one who turns in repentance. (11:75) 
O Abraham! Turn aside from this. 
Truly, the command of your Lord drew near. 
And, truly, that which arrives for them is a punishment, 
one that is not to be repelled. (11:76) 


COMMENTARY? 

11:74: Familiar or Miraculous? Nothing that God does should 
be considered strange. When it is the norm for something to happen 
in a particular fashion, this does not mean that that fashion is un- 
changeable. The norm can be broken when God so chooses, for a 
particular purpose of His own. The purpose here is to bestow His 
mercy and promised blessings to the believers in that household. Yet, 
when the norm is broken, whatever takes place as a result occurs in 
accordance with the overall divine laws of nature that we do not 
know in full. We cannot judge God’s laws according to what happens 
during a short, limited period of time. 

Those who try to restrict God’s will to the laws of nature familiar 
to them are ignorant of the reality of Godhead as stated by God in 
His book. Whatever God states is true. Our human minds have no 
say in all this. Even those who restrict God’s will to what He Himself 
has stated to be His law are again unaware of the true nature of God- 
head. God’s will is free and not restricted by His laws. 

It is true that God conducts the affairs of this universe according 
to the laws He has set for it. This is, however, different from restrict- 
ing God’s will to these natural laws after they have been set in oper- 
ation. The laws of nature work by God’s will all the time. They are 
not automatic. At any time, God may choose to cause His natural 
laws to operate in a different way. Whenever this happens natural 
laws will change to the new fashion God has determined. The overall 
law of nature which governs the operation of all other laws is that 
which states that God’s will is free and absolute. Every time any par- 
ticular law operates, it does so according to God’s free and absolute 
will. 


Goop NEWS FOR ABRAHAM 
The account of Abraham opens here with the fact that he was to 
receive good news: Our messengers came to Abraham with good 
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news. (11:69) We are not told immediately what the good news was. 
This would come at the right moment, when his wife was present. 
The messengers were angels whose identity is left a mystery. Al- 
though some commentators on the Quran mention names and num- 
bers, we prefer not to speculate, since we have no evidence to support 
such contentions. 

They bade him peace, and he answered: Peace [be to you]. 
(11:69) Abraham had emigrated from his birthplace in Iraq, crossed 
the Jordan and settled in the land of the Canaanites which was largely 
a desert. Following the Bedouin tradition of hospitality, Abraham im- 
mediately went about preparing food for his guests: He then hastened 
to bring them a roasted calf. (11:69) He gets a fat calf, roasts and pre- 
pares it. He presents it to his guests who, as we have already said, 
were angels. Angels, however, do not eat what human beings eat. 
Therefore, they could not partake of the calf, and this worried Abra- 
ham: When he saw that their hands did not reach out to it, he felt 
their conduct strange and became apprehensive of them. (11:70) A 
guest who does not eat of the food given him causes worry. He makes 
his host nervous that he intends some kind of treachery. To this day, 
country people and Bedouins consider it a grave crime to act treach- 
erously towards someone with whom they have shared food. Hence, 
if they refuse to eat someone’s food, their action suggests that they 
either intend to do harm or that they do not trust the host’s intentions. 
Therefore, the messengers reveal their identity to Abraham and tell 
him about their mission: They said: Do not be alarmed. We are sent 
to the people of Lot. (11:70) 

Nothing that God does should be considered strange. When it is 
the norm for something to happen in a particular fashion, this does 
not mean that that fashion is unchangeable. The norm can be broken 
when God so chooses, for a particular purpose of His own. The pur- 
pose here is to bestow His mercy and promised blessings to the be- 
lievers in that household. Yet, when the norm is broken, whatever 
takes place as a result occurs in accordance with the overall divine 
laws of nature which we do not know in full. We cannot judge God’s 
laws according to what happens during a short, limited period of 
time. 

At this point, Abraham was reassured. He was delighted by the 
good news given him by God’s Messengers. This, however, did not 
make him overlook Lot and his people. Lot was his nephew who had 
emigrated with him from their birthplace and who lived in the neigh- 
boring area. He realized that the Messengers, or the angels were sent 
to destroy Lot’s people. Compassionate and tender-hearted as Abra- 
ham was, he could not bear that the whole community should be so 
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destroyed. He began to plead for them. 

Those who try to restrict God’s will to the laws of nature familiar 
to them are ignorant of the reality of Godhead as stated by God in 
His book. Whatever God states is true. Our human minds have no 
say in all this. Even those who restrict God’s will to what He Himself 
has stated to be His law are again unaware of the true nature of God- 
head. God’s will is free and not restricted by His laws. 

It is true that God conducts the affairs of this universe according 
to the laws He has set for it. This is, however, different from restrict- 
ing God’s will to these natural laws after they have been set in oper- 
ation. The laws of nature work by God’s will all the time. They are 
not automatic. At any time, God may choose to cause His natural 
laws to operate in a different way. Whenever this happens natural 
laws will change to the new fashion God has determined. The overall 
law of nature which governs the operation of all other laws is that 
which states that God’s will is free and absolute. Every time any par- 
ticular law operates, it does so according to God’s free and absolute 
will. 


ANGELS GIVE REWARD FOR THE GOD-CONSCIOUS 
CHAPTER 15: THE 54TH CHAPTER REVEALED 
Makkah: And tell them about the guests of Abraham (15:51) 
when they entered upon him and said: 
Peace! He said: Truly, we are afraid of you. (15:52) 
They said: Take no notice. 
Truly, we give thee good tidings of a knowing boy. (15:53) 
He said: Gave you good tidings to me 
even though old age afflicted me? 
So of what give you good tidings? (15:54) 
They said: We gave thee good tidings of The Truth, 
so thou art not of the ones who despair. (15:55) 
He said: Who despairs of the mercy of his Lord, 
but the ones who go astray? (15:56) 


COMMENTARY?” 

And tell them of the guests of Abraham, that is, the angels — 
there were twelve, ten or three of them, among them Gabriel. 

15:51 Tell them about Abraham’s guests, when they went in to 
him. In this account some of the detaiis mentioned in other chapters 
are left out. The angels greet Abraham with a message of peace as 
they enter, but he tells them he is apprehensive about them. The 
[sign] does not mention the reason for his fear, nor does it mention 
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that he placed a roasted calf before them, as mentioned in Chapter 
11, Hud. There we are told: When he saw that their hands did not 
reach out to it, he felt their conduct strange and became apprehensive 
of them. (11:70) The point of emphasis here is that God’s grace is 
always bestowed on God’s servants, as made clear by His messen- 
gers. Hence the details of Abraham’s story are of little importance. 
They said: Do not be alarmed. We bring you the happy news of the 
birth of a son to you who will be endowed with knowledge. (11:53) 
The [sign] outlines this happy news without much detail of what else 
took place. 

Here also we have Abraham’s reply, without mentioning his wife 
and her intervention in the discussion that ensued: Said he: Do you 
give me this happy news when I have been overtaken by old age? Of 
what, then, is your good news? (15:54) First Abraham feels it un- 
likely that he would be given a son at his old age, particularly with 
his wife also being old and barren as mentioned in other chapters. 
Therefore, the angels remind him of the truth: They replied: That 
good news we have given you is the truth. So do not abandon hope. 
(15:55) Abraham immediately returns to his normal hopeful self, stat- 
ing that he never lost hope of God’s grace: He said: Who but a person 
going far astray abandons hope of His Lord’s grace? (15:56) 

The way he put this question (15:52) is indicative of his sharp 
sense of what is right. He gave those stones and wooden shapes their 
true names, ‘images.’ He did not call them ‘deities.’ Indeed, he stated 
his disapproval of their worship of those images by using the word 
‘devoted,’ which indicates a permanent action. Needless to say, those 
people did not devote all their time to worshipping such idols, but 
they nonetheless attached great respect to them. This is, then, devo- 
tion in an abstract sense. The way Abraham put the question, describ- 
ing them as permanent devotees to such idols, indicates that he 
considered their action absolutely absurd. 

They defended their action. (15:53) Their answer indicates that 
they were in a stone-like inflexible state of mind that chained them 
to absurd traditions. They were far removed from freedom of 
thought, reflection and the proper evaluation of things and situations 
which belief in God generates as it breaks the chains of imaginary, 
baseless and traditional sanctities. 

That such images were worshipped by their fathers (15:54) 
could not impart to such objects any value that they did not have. 
Nor could it have given them any undeserved sanctity. Nor is real 
value derived from giving forefathers an elevated status and follow- 
ing in their footsteps. It is rather the result of proper, free and objec- 
tive judgment. 
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When Abraham confronted them with such objectivity they 
asked if what he was saying was true or was he just joking. (15:55) 
It is the kind of question asked only by someone who is unsure of 
his own beliefs, because he never questioned them to make sure they 
were right. Both his thinking and his soul are impaired by the myths 
and traditions he has thoughtlessly accepted. As such, he is uncertain 
about anything. Worship conversely must rely only on certainty, not 
on unsubstantiated myths. This is the state of loss that engulfs those 
who do not believe in a faith based on the clear truth of God’s one- 
ness that brings mind and conscience into perfect harmony. 

Abraham, on the other hand, enjoys a state of complete certainty. 
He knows his Lord. His thoughts are full of the truth of His oneness. 
Hence, he says his response with absolute clarity. (15:56) He is the 
Lord of humanity, the heavens and earth: a single Lord who is the 
Creator of all. Indeed, creation and Lordship are two qualities that 
go hand in hand. Such is the straight and clear faith. It is totally dif- 
ferent from what unbelievers think when they claim that there are 
several deities, whilst at the same time conceding that none of them 
creates except God, the only Creator. Yet still they worship such 
deities knowing they are powerless to create. 


ABRAHAM’S SUBMISSION TO GOD 
CHAPTER 6: THE 55TH CHAPTER REVEALED 
Makkah: And mention when Abraham 
said to his father Azar: 
Have you taken idols to yourself as gods? 
Truly, I see you and your folk clearly wandering astray. (6:74) 
And, thus, We cause Abraham to see 
the kingdom of the heavens and the earth 
so that he would be of the ones who are certain in belief. (6:75) 
So when night outspread over him, he saw a star. 
He said: This is my Lord. 
Then, when it set, he said: I love not that which sets. (6:76) 
Then, when he saw the moon, that which rises, he said: 
This is my Lord. Then, when it set, he said: 
If my Lord guides me not, certainly, 
I would have been among the folk, 
the ones gone astray. (6:77) 
Then, when he saw the sun, that which rises, he said: 
This is my Lord. This is greater. 
Then, when it set, he said: O my folk! 
Truly, I am free from the partners you ascribe with Him. (6:78) 
Truly, I turned my face to 
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He Who Originated the heavens and the earth 

—as a monotheist and | am not 

of the ones who are polytheists. (6:79) 

And his folk argued with him. He said: 

You argue with me about God while, surely, He guided me? 

1 fear not whatever partners you ascribe with Him. 

When my Lord wills a thing, my Lord encompassed everything 
in His knowledge. Will you not, then, recollect? (6:80) 

And how should 1 fear what you ascribed as partners with Him 
while you fear not that you ascribe as partners with God? 

He sends not down to you any authority for it. 

Then, which of the two groups of people 

has better right to a place of sanctuary 

if you had been knowing? (6:81) 

Those who believed and confuse not their belief with injustice, 
those, to them belongs the place of sanctuary. 

And they are ones who are truly guided. (6:82) 


COMMENTARY? 

This is the instinctive argument of nature voiced by Abraham 
who had not yet consciously recognized his true Lord. When human 
nature is free of deviation and perversion, it simply cannot accept 
that those idols worshipped by Abraham’s people were gods. It 
should be remembered here that the ancient Chaldeans, who lived in 
Iraq at that time, used to worship idols as well as the stars and planets. 
To Abraham, the deity to be worshipped, to whom people turn for 
help in all situations, and who has created all living things, cannot 
be an idol made of stone or wood. It is obvious that those idols cannot 
create, listen, respond or provide sustenance. Hence, they are not 
worth worshipping. Indeed, they cannot be considered as deities even 
if they are given the limited role of being intermediaries between the 
Lord of the universe and human beings. Such a set-up and practices 
are, then, all erroneous. Abraham recognized this instinctively at the 
first instant. Indeed, he provides a complete example of human nature 
as created by God: pure, and free of perversion. It confronts error 
and deviation with clarity and decisiveness, stating the whole truth, 
since the matter is one of faith. (6:74) 


THE OTHER MESSENGERS FOLLOWED 
ABRAHAM’S FOOTSTEPS 
Makkah: And that was Our disputation 
that We gave Abraham against his folk. 
We exalt in degrees whom We will, 
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truly, thy Lord is Wise, Knowing. (6:83) 

And We bestowed on him Isaac and Jacob ... 
And, thus, We gave recompense 

to the ones who are doers of good. (6:84) 

PPE] 

And from among their fathers and their offspring 
and their brothers/sisters, 

We elected them and We guided them 

to a straight path. (6:87) 

That is guidance of God. He guides with it 

whom He wills of His servants. 

And if they ascribed partners with Him, 

what they had been doing was fruitless for them. (6:88) 
Those are those to whom We gave the Book 

and critical judgment and prophethood. 

So if these are ungrateful for them, then, 

surely, We charged a folk with them 

who is not of the ones who are ungrateful for them. (6:89) 
Those are those whom God guided. 

So imitate their guidance. 

Say: I ask of you no compensation for it. 

It is not but a reminder for the worlds. (6:90) 


ABRAHAM’S MESSAGE OF WORSHIPPING THE ONE GOD 
CHAPTER 37: THE 56TH CHAPTER REVEALED 

Makkah: And, truly, among his partisans 

was Abraham. (37:83) 

When he drew near his Lord with a pure-hearted heart, (37:84) 

when he said to his father and to his folk: 

What is it that you worship? (37:85) 

Is it a calumny that you want gods other than God! (37:86) 

Then, what is your opinion about the Lord of the worlds? (37:87) 

And he looked on them with a glimpse at the stars (37:88) 

and he said: Truly, I am ill! (37:89) 

But they turned away from him as ones who draw back (37:90) 

and he turned upon their gods then, said: Will you not eat? (37:91) 

Why speak you not for yourselves? (37:92) 

Then, he turned upon them, 

striking them with his right hand. (37:93) 

Then, the people came forward towards him rushing. (37:94) 

He said: Worship you what you yourselves carve out (37:95) 

while God created you and what you do? (37:96) 

They said: Build for him a structure. 
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Then, cast him into hellfire. (37:97) 

So they wanted to use cunning against him, 

but We made them the lowest. (37:98) 

He said: Truly, I am one who goes to my Lord. 

He will guide me. (37:99) 

My Lord! Bestow on me 

among the ones in accord with morality. (37:100) 

So We gave him the good tidings 

of a forbearing boy. (37:101) 

And when he reached maturity endeavoring with him, 
he said: O my son! Truly, I see while slumbering 

that I am sacrificing you. So look on what you have considered? 
He said: O my father! Accomplish whatever you are commanded. 
You will find me, if God willed, 

of the ones who remain steadfast. (37:102) 

Then, when they both submitted themselves to God 

and he flung him on his brow (37:103) 

We cried out to him: O Abraham! (37:104) 

Surely, you had established the dream as true. 

Thus, We give recompense 

to the ones who are doers of good. (37:105) 

Truly, that was, certainly, the clear trial. (37:106) 

And, then, We took ransom for him 

with a sublime slaughter (37:107) 

and We left for him a good name with the later ones: (37:108) 
Peace be on Abraham! (37:109) 

Thus, We give recompense 

to the ones who are doers of good. (37:110) 

Truly, he is one of Our believing servants. (37:111) 

And We gave him the good tidings of Isaac, a Prophet, 
among the ones in accord with morality, (37:112) 

And We blessed him and Isaac. And of their offspring 
are ones who are doers of good 

and ones who are clearly unjust to themselves. (37:113) 


COMMENTARY? 

Thus the story opens, moving from Noah to Abraham and mak- 
ing it clear that they were related in faith and its advocacy. Thus 
Abraham is said to belong to Noah’s community despite the long 
time gap between them. Nonetheless they shared the same divine 
constitution and message. 

It is to commemorate this great event that serves as a symbol of 
true faith and submission to God that Muslims celebrate the Sacrifice 
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or al-Adha. This event serves as a reference point for the Muslim 
community to know their first father, Abraham, whose faith it follows 
and to whom it traces its ancestry. It thus understands the nature of 
its faith, based on submission to God’s will with perfect acceptance 
and reassurance. It will never need to ask God why. It will never hes- 
itate to do His bidding, once it realizes what He wants of it. It gives 
its all, withholding nothing, and choosing no particular way or form 
of offering. It simply does what He bids it to do. The Muslim com- 
munity also knows that God does not wish to overburden it with the 
test, nor put it to hardship. All He needs is that Muslims should be 
ready to give whatever they are required to give, in full obedience 
and commitment, without hesitation. Once they prove such complete 
dedication, He will remove the need for their sacrifice and pain. He 
will consider that they have fulfilled their duty and reward them for 
that, replacing their sacrifice and honoring them as He honored their 
father, Abraham. 

He is remembered by one generation after another. (Verse 108) 
He is the father of all prophets, and the founding father of the Mustim 
community that inherits his faith. God has assigned to the Muslim 
community the task of leading humanity on the basis of Abraham’s 
faith. In so doing, God has made the Muslim community Abraham’s 
descendants for the rest of human life. 

The chapter moves on to the second episode it relates of Abra- 
ham’s history. After he was saved from the fire, he closed that chapter 
of his life to begin a new phase: “And Abraham said I will go to my 
Lord: He is sure to guide me.” (37:99) His words indicate that he 
was migrating, this in both a mental and physical sense. He was aban- 
doning everything: his father, family, home, people and land, leaving 
them all behind and going to his Lord, free of all concerns. He thus 
surrendered himself to his Lord, assured that He would give him 
guidance and care, setting him on the right path. It is a migration 
from one state to another, abandoning all ties and bonds in favor of 
one bond that remains pure and strong. His words express complete 
faith and unqualified surrender. 

Until that moment, Abraham was without children. He had left 
behind his relations, friends and all that was familiar to him. Needless 
to say, his relations with those who threw him in the fire suffered a 
final breakdown. Therefore, he went to his Lord, praying to Him to 
grant him believing offspring: “Lord! Grant me a righteous son.” 
(37:100) And God answered his true servant’s prayer: “We gave him 
the happy news that he will have a forbearing son.” (37:101) The son 
was most probably Ishmael, as clearly inferred from his life story 
and from the chapter itself. Indeed, we can see the mark of his for- 
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bearance in his youth. We can also imagine the delight experienced 
by Abraham in his new abode, where he was a stranger, at the birth 
of this son described by God as a ‘forbearing son.’ 

It is time for us now to look at the glorious attitude that Abra- 
ham’s life story represents, drawing from it an inspiring lesson as 
presented by God Almighty to the Muslim community. 

When the boy was old enough to work with his father, Abraham 
said: My son! I have seen in a dream that I must sacrifice you. Tell 
me, then, what you think. [Ishmael ] said My father.! Do as you are 
bidden, and, God willing, you will find me to be patient in adversity. 
(37:102) 

What effect will faith not produce? We see here Abraham in his 
old age, cut off in a foreign land, having deserted his homeland and 
his people, being given a child. The child turns out to be a model 
son, with his forbearance confirmed by God Himself. Hardly had 
Abraham enjoyed his son’s company and seen his youth blooming 
so as to become his companion and assistant, when he sees in his 
dream that he should slaughter him. He understands that it is a sign 
from God requiring sacrifice. What is his attitude now? He does not 
hesitate for a moment. The thought of disobedience does not even 
occur to him. He thinks only of submission. It is true that the dream 
was only a signal, not a clear and direct order issued through revela- 
tion. It was a signal by his Lord though, and that was enough for 
Abraham to comply, not to delay, and not even to ask why. 

Moreover, his compliance did not betray any feeling of distress, 
horror or panic; it was marked by calm acceptance and reassurance, 
reflected in his words as he put this most grave matter to his son: My 
son! I have seen in a dream that I must sacrifice you. Tell me, then, 
what you think. (37:102) These are the words of a man in full control 
of himself and his feelings, knowing that he is only doing his duty 
and trusting that it behooves him to comply. We do not see any ele- 
ment of panic driving a person to do even what he feels to be repug- 
nant, in order to get it done and finished with. 

That it was hard for Abraham is beyond doubt. He was not re- 
quired to send his only son to war, nor to put him to a task that would 
end in his death. Nothing of the sort. Instead he was required to un- 
dertake the task himself, by his own hand. And what task was that? 
It was to slaughter his own son by way of sacrifice. This was the 
order he received calmly, the one that he put to his son and asked 
him to consider carefully. He did not take his son by surprise and do 
what was bidden. Rather, he puts the question to him as if it were 
both normal and familiar. To Abraham, the question was one of obe- 
dience. Since his Lord wanted something, so be it, without hesitation. 
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His son should also know and accept it willingly, with submission 
so that he too would earn the reward of obeying God and experience 
the pleasure of submission to Him. He himself had known that pleas- 
ure and now wants his son to feel it as the pure goodness that sur- 
passes all else that life can offer. 

What does the son say as his father proposes to slaughter him in 
fulfillment of what he saw in a dream? The son also rises to the sub- 
lime standard his father had earlier attained: He said: My father! Do 
as you are bidden, and, God willing, you will find me to be patient 
in adversity. (37:102) This is not a response of mere obedience and 
resignation. It is a response marked with acceptance and certainty. 
His reply begins with: My father! The prospect of his death does not 
cause him to panic or to forget his manners and love of his father. 
Do as you are bidden. He also feels the same as his father, taking the 
dream as a signal, which means an order. This is sufficient to make 
him willing to carry it out without hesitation. 

Furthermore, we see in Ishmael’s response proper manners with 
his Lord, and recognition of the limits of his ability in the face of 
hardship. Therefore, he seeks his Lord’s help to overcome his weak- 
ness. He attributes to God the grace of helping him to obey and make 
the sacrifice: God willing, you will find me to be patient in adversity. 
(37:102) He does not press the matter as a heroic act on his part. Nor 
does he describe it as facing the danger and caring little for the con- 
sequences. He does not give himself any credit in the matter; he sim- 
ply attributes it all to God who has helped him in carrying out His 
orders with patience in adversity. This is an example of perfect hu- 
mility before God, trust in Him, combined with complete obedience 
and submission to His will. 

The scene moves further to show us the order being carried out: 
When the two of them had surrendered themselves to the will of God, 
and Abraham laid him prostrate on his forehead. (37:103) Once 
more, obedience, faith and acceptance of God’s will rise to a far no- 
bler standard than anything known to humanity. The father puts his 
son prostrate before him and the son submits and shows no resist- 
ance. All this takes place in reality. Such is self surrender, which is 
the essence of Islam: complete trust, obedience, certainty, accept- 
ance, submission and action. Both father and son experience nothing 
other than pure faith. 

The point here is not one of bravery, courage, enthusiasm or 
heroic action which a warrior might feel in battle. A committed 
fighter may undertake a task knowing that his chance of survival is 
negligible. However, this is totally different from what Abraham and 
Ishmael were doing: for them, there is no boiling situation, no rush 
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of enthusiasm prompting hasty action before weakness or hesitation 
can creep in. Theirs is a rational self surrender, with full knowledge 
of what they want, and complete reassurance about what will take 
place. More than that, they coolly appreciate the pleasure of obeying 
God’s orders. 

At this stage, Abraham and Ishmael have done all that is required 
of them. They have submitted themselves and carried out the order. 
All that remained was the actual shedding of Ishmael’s blood and his 
death, which, in God’s scales, counted for little, compared with the 
energy, feelings and determination both father and son put into what 
was bidden of them. By this time, the test had reached its climax, its 
results were known and its objectives fulfilled. What remained was 
physical pain and a dead body, but God does not want His servants 
to endure suffering. He does not require them to torment or kill them- 
selves. Once they have submitted themselves and shown their true 
willingness to do what He bids, then they have fulfilled what is re- 
quired and passed the test successfully. 


DELIVERANCE 

God witnessed the sincerity shown by both Abraham and Ish- 
mael, and He considered them to have fulfilled all that was required 
of them: 

God called to him and ransomed [Ishmael] with a noble sacri- 
fice. (37:104-37:107) You have indeed fulfilled all you needed to ful- 
fill. God wants nothing from His servants other than that they submit 
themselves to Him totally, so that they have nothing which they con- 
sider too dear or too precious to give up, not even an only son, or 
their own lives. You, Abraham, have done this, offering everything 
dear, with certainty and acceptance. What was left was flesh and 
blood, which could be substituted by any type of flesh and blood. 
Thus, God ransomed this young man who had submitted himself to 
His will by a great and noble sacrifice. It is reported that the sacrifice 
was a ram that Abraham found ready by God’s will and that he sac- 
rificed this ram in place of Ishmael. 

Abraham was then told that that is how God rewards the good. 
(37:105) We reward them by choosing them for such a test, directing 
their minds and hearts to rise to the necessary level, helping them in 
such fulfillment and then giving them the reward they deserve. 

It is to commemorate this great event that serves as a symbol of 
true faith and submission to God that Muslims celebrate the Sacrifice 
or al-Adha. This event serves as a reference point for the Muslim 
community to know their first father, Abraham, whose faith it follows 
and to whom it traces its ancestry. It thus understands the nature of 
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its faith, based on submission to God’s will with perfect acceptance 
and reassurance. It will never need to ask God why. It will never hes- 
itate to do His bidding, once it realizes what He wants of it. It gives 
its all, withholding nothing, and choosing no particular way or form 
of offering. It simply does what He bids it to do. The Muslim com- 
munity also knows that God does not wish to overburden it with the 
test, nor put it to hardship. All He needs is that Muslims should be 
ready to give whatever they are required to give, in full obedience 
and commitment, without hesitation. Once they prove such complete 
dedication, He will remove the need for their sacrifice and pain. He 
will consider that they have fulfilled their duty and reward them for 
that, replacing their sacrifice and honoring them as He honored their 
father, Abraham. 

He is remembered by one generation after another. (37:108) He 
is the father of all prophets, and the founding father of the Muslim 
community that inherits his faith. God has assigned to the Muslim 
community the task of leading humanity on the basis of Abraham’s 
faith. In so doing, God has made the Muslim community Abraham’s 
descendants for the rest of human life. 


GUIDANCE RESTS EXCLUSIVELY WiTH GOD 
CHAPTER 43; THE 63RD CHAPTER REVEALED 
Makkah: Mention when Abraham 
said to his father and his folk: 
Truly, I am released from obligation to what you worship (43:26) 
other than He Who originated me and, truly, 
He will guide me. (43:27) 
And He made it an enduring Word among his posterity, 
so that perhaps they will return. (43:28) 


COMMENTARY? 

The Quraysh, the major Arabian tribe living in Makkah at the 
time of the revelation of the Quran, used to say that they were Abra- 
ham's descendants, which was true. They also claimed that they fol- 
lowed Abraham’s faith, which was untrue. Abraham espoused 
monotheism, clear and undistorted. It was for his belief in the One 
God that he abandoned his father and his people, after he was sub- 
jected to execution by burning. His religion is based on this basic be- 
lief. He urged his children and descendants to remain true to it. Thus, 
no trace of polytheism is ever found in his faith. 

The precept of monotheism rejected by the Quraysh was nothing 
but the belief advocated by Abraham, from whom they descended. 
It was this great principle that Abraham declared to his own father 
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and people, thus rejecting their false creed, disowning their tradi- 
tional worship. He did not adopt falsehood simply because his father 
and people practised it. In fact, he did not pay them any courtesy 
when he declared his rejection of it in a clear and emphatic statement 
quoted: Mention when Abraham said to his father and his folk: Truly, 
I am released from obligation to what you worship other than He 
Who originated me and, truly, He will guide me. (43:26-43:27) 

Abraham clearly stated this precept of God's Oneness to which 
the whole universe testifies. And He made it an enduring Word 
among his posterity, so that perhaps they will return. (43:28) 

Abraham clearly stated this precept of God's Oneness to which 
the whole universe testifies. (43:28) It fell to Abraham to have the 
largest share in establishing this precept in life, delivering it to future 
generations through his seed. A number of his descendants were 
Prophets and Messengers, among whom three belong to the very se- 
lect group of messengers endowed with the strongest resolve. These 
three are Moses, Jesus and Muhammad (peace be upon them all). 
Today, scores of centuries after Abraham, more than a billion people 
who follow the three divine religions are indebted to Abraham for 
their belief in the fundamental principle of God’s Oneness. It was he 
who made it an abiding precept among his descendants. Many of 
them may abandon it, but it remains firm, clear and undistorted. 
Thus, people will always have a chance to return to God, their Cre- 
ator, and worship Him. This represents a return to the truth, under- 
standing it and holding firm to it. 


A SON PROPHESIED TO ABRAHAM 

CHAPTER 51: THE 67TH CHAPTER REVEALED 
Makkah: Truly, approached you 
the discourse of guests of Abraham, 
the ones who are honored? (51:24) 
When they entered to him they said: Peace. 
He said: Peace, to a folk, ones who are unknown. (51:25) 
Then, he turned upon his people 
and brought about a fattened calf (51:26) 
so he brought it near to them. He said: Will you not eat? (51:27) 
Then, he sensed a fear of them; they said: Be not in awe. 
They gave him good tidings of a knowing boy. (51:28) 
They said: Thus, spoke your Lord. 
Truly, He is The Wise, The Knowing. (51:30) 


COMMENTARY? 
These signs speak of a sign or signs in the history of the divine 
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message, just like those signs in the earth and within the human being 
to which these signs referred. It also refers to a promise or promises 
that are fulfilled. 

It describes Abraham’s guests as honored, either because they 
are so in God’s sight, or because of how Abraham paid honor to them 
as we soon learn. Abraham’s hospitality appears very clearly from 
the first moment his guests arrived. Once they greeted him and re- 
ceived his reply, and despite the fact that they are total strangers, he 
immediately goes to his wife telling her to prepare food. He provides 
a large quantity of food, sufficient for scores of people. (51:26) Ac- 
cording to some reports, there were only three guests, which means 
that a shoulder of that calf would have been sufficient to give them 
a good meal ... He was concerned because they were not eating. 

[They then] revealed their identity, reassuring him and giving 
him the good news they had brought him. This was the happy news 
of Isaac's birth, 

Everything will come into existence once the command, ‘Be,’ 
is given. God said it, so what can prevent His order from being ful- 
filled? Familiar habits limit our imagination and understanding. 
Therefore, we are surprised when we see something running counter 
to what is familiar. Yet God’s will is free, unrestricted by anything 
that may be familiar to the human being in his small world. It creates 
whatever He wills, without limitation. 

It begins its reference to Abraham by the question. (51:24) This 
style is used to prepare our minds for what comes next. He asked this 
question (51:27) after he saw that their hands did not touch the food 
and it looked as if they would not eat the meal that had been pro- 
vided. He became concemed, apprehensive either because a stranger 
who refuses to eat his host's food appears treacherous and causes an 
element of apprehension, or because he noticed something odd about 
them. 

These verses speak of a sign or signs in the history of the divine 
message, just like those signs in the earth and in man to which these 
verses referred. It also refers to a promise or promises that are ful- 
filled. 

It begins its reference to Abraham by the question. (51:24) This 
Style is used to prepare our minds for what comes next. It describes 
Abrahams guests as ‘honored’, either because they are so in God’s 
sight, or because of how Abraham paid honor to them as we soon 
learn. Abraham’s hospitality appears very clearly from the first mo- 
ment his guests arrived. Once they greeted him and received his 
reply, and despite the fact that they are total strangers, he immediately 
goes to his wife telling her to prepare food. He provides a large quan- 
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tity of food, sufficient for scores of people. (51:26) According to 
some reports, there were only three guests, which means that a shoul- 
der of that calf would have been sufficient to give them a good meal. 

He asked this question (51:27) after he saw that their hands did 
not touch the food and it looked as if they would not eat the meal 
that had been provided. He became concerned, apprehensive either 
because a stranger who refuses to eat his host's food appears treach- 
erous and causes an element of apprehension, or because he noticed 
something odd about them. Therefore, they revealed their identity, 
reassuring him and giving him the good news they had brought him. 
(51:28) This was the happy news of Isaac's birth. 

His wife (51:29) overheard the good news, was stunned and sur- 
prised. She could not stop herself from crying out in amazement. In 
the habitual reaction of women, she slapped herself on both cheeks 
and said: A barren old woman! This was a further expression of her 
surprise given she was elderly, and had been barren throughout her 
life. Stunned by this totally unexpected piece of news, she forgot that 
those bringing the good news were angels. Therefore, the angels re- 
minded her of the basic truth that there is no limit to God's power, 
and that He determines everything on the basis of perfect wisdom 
and absolute knowledge. (51:30) 


ABRAHAM AND HIS GUESTS 
Abraham said: O ones who are sent, 
what is your business? (51:31) 
They said that we were sent to a folk, ones who sin, (51:32) 
to send on them rocks of clay, (51:33) 
ones distinguished by thy Lord 
for ones who are excessive. (51:34) 
So We brought out whoever had been in it 
of the ones who believe. (51:35) 
But We found in it nothing but a house 
of ones who submit to God. (51:36) 
And We left a sign in it 
for those who fear the painful punishment. (51:37) 


ABRAHAM HaD BEEN A COMMUNITY—A MONOTHEIST 
CHAPTER 16: THE 70TH CHAPTER REVEALED 
Abraham had been a community obedient to God—a monotheist— 
he is not among the ones who are polytheists. (16:120) 
He was one who is thankful for His divine blessings. 
He elected him and guided him to a straight path. (16:21) 
And He gave him in the present benevolence. 
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And, truly, in the world to come he will be 
among the ones in accord with morality. (16:22) 
Again, we revealed to you that you follow the creed of Abraham— 
a monotheist. 
And he had not been among 
the ones who are polytheists. (16:23) 


PASSIONATE PRAYER BY A DEVOTED BELIEVER 
CHAPTER 14: THE 72ND CHAPTER REVEALED 
Makkah: And when Abraham said: My Lord! 
Make this land one that is safe 
and cause me and my children to turn away 
fiom worshipping idols. (14:35) 
My Lord! Truly, they caused to go astray many among humanity; 
so whoever heeded me, truly, he is of me. 
And whoever rebelled against me, 
then You are, truly, Forgiving, Compassionate. (14:36) 
Our Lord! Truly, I caused to dwell some of my offspring 
in an unsown valley by Your Holy House, 
O our Lord, they, certainly, perform the formal prayer. 
So make the minds among humanity yearn for them 
and provide them with fruits 
so that perhaps they will give thanks. (14:37) 
Our Lord! Truly, You have known what we conceal 
and what we speak openly. 
And nothing is hidden from God 
in or on the earth or in heaven, (14:38) 
The Praise belongs to God Who bestowed on me 
in my old age Ishmael and Isaac. 
And, truly, my Lord is Hearing the supplication. (14:39) 
My Lord! Make me one who performs the formal prayer and from 
my offspring also. 
Our Lord! Receive my supplication. (14:40) 
Our Lord! Forgive You me and the ones who are my parents 
and the ones who believe on the Day the reckoning arises. (14:41) 


COMMENTARY? 

When the human conscience is awakened, he looks at the uni- 
verse around him and realizes that it is made for his benefit, either 
directly or through the harmony between its laws and human life and 
needs. When he looks around him, he finds it all made friendly by 
God’s grace, and by His power and permission it is both helpful and 
useful, When human beings considers and contemplates, he must 
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stand in awe of his Lord, prostrate himself and express his gratitude. 
He always looks up to his Lord to replace with ease any hardship he 
may be going through, and to preserve any aspect of grace and hap- 
piness he may be enjoying. 

The perfect example of a human being who always remembers 
God and expresses his gratitude to Him is Abraham, the father of 
Prophets. His truly thankful character imparts a definite ambience to 
the whole chapter of Abraham, which also reflects God’s grace and 
how it is received with gratitude or ingratitude. Abraham is shown 
here in a scene of devotion, making a heartfelt appeal to God. His 
melodious supplication is inspirational as it rises to God in heaven. 

Abraham prays [in front of the House he built for God in 
Makkah] ... Abraham is shown addressing his supplication with per- 
fect devotion and heartfelt gratitude. This should make the ungrateful 
reflect and revise their attitude. It should make the ungrateful turn 
back to faith, and the oblivious remember God. It should make peo- 
ple generally follow Abraham in his exemplary attitude. 

Abraham is fully aware of the great number of people in his gen- 
eration and previous generations who went astray when they were 
deluded by such idols. Hence, he addresses his passionate appeal to 
God to spare him from such delusion: 

Abraham continues his supplication (14:36) stating that whoever 
follows his way and does not give in to idol worship belongs to him, 
as they would have the strongest bond of faith joining them together. 
The others who disobey him he leaves to God to determine what He 
does with them. 

In this last prayer we see Abraham, the caring, forbearing and 
compassionate. He does not pray to God to destroy those of his off- 
spring who leave his path of guidance. He does not precipitate God’s 
punishment. Indeed he does not even mention punishment. Instead, 
he leaves them to God, to His forgiveness and mercy. Thus Abraham 
lends to the whole scene an air of forgiveness and compassion, leav- 
ing the taint of disobedience to disappear altogether. Compassionate 
as he is, Abraham does not let it appear again.... 

Why does Abraham pray that they should have such fruit? To 
eat and enjoy themselves? Certainly, but also to bring about what 
Abraham, exemplary in his gratitude to his Lord, hopes for: so that 
perhaps they will give thanks. Thus the purpose of settling close to 
the Sacred House is given prominence. It is to establish regular 
prayer in the most devoted and pure form. Similarly, the purpose of 
the prayer to incline people’s hearts to the dwellers in the neighbor- 
hood of the Sacred House and their abundant provision from the 
fruits of the earth is to give thanks to God who provides all... 


Boox 26; FROM ABRAHAM TO JOSEPH 


Abraham follows his thanksgiving with a supplication to God 
to make him always thankful. His thanks take the form of prayer, 
worship and obedience to God. Thus he declares his determination 
to always be a devout worshipper, but fears that something may di- 
vert him from it. Hence, he prays that God may help him to carry out 
his intention. ... 


ABRAHAM QUESTIONING HIS PEOPLE’S BELIEFS 
CHAPTER 21: THE 73RD CHAPTER REVEALED 
Makkah: Certainly, We gave Abraham 
his right judgment before. 
And We had been ones who know of him (21:51) 
when he said to his father and his folk: 
What are these images to which you be 
ones who give yourselves up to? (21:52) 
They said: We found our fathers 
as ones who are worshippers of them. (21:53) 
He said: Certainly, you and your fathers had been 
in a clear wandering astray, (21:54) 
They said: Had you drawn near The Truth 
or are you of the ones who play? (21:55) 
He said: Nay! Your Lord is the Lord 
of the heavens and the earth, 
Who originated them. And | am of the ones 
who bear witness to this: (21:56) 
And by God, I will contrive against your idols 
after you turn as ones who draw back. (21:57) 
So he made them broken pieces—but the greatest of them— 
So that perhaps they will return to it. (21:58) 
They said: Who accomplished this with our gods? 
Truly, he is of the ones who are unjust! (21:59) 
They said: We heard a spiritual warrior (m) mention them. 
It is said he is Abraham. (21:60) 
They said: Then, approach with him 
before the eyes of personages 
so that perhaps they will bear witness. (21:61) 
They said: Have you accomplished this with our gods 
O Abraham? (21:62) 
He said: Nay! It was accomplished by the greatest of then—this. 
So ask them if they had been able to speak for themselves, (21:63) 
Then, they returned to one another. Then, they said: 
Truly, you, you are the ones who are unjust. (21:64) 
Again, they were put into confusion: 
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Certainly, you had known 

that these speak not for themselves! (21:65) 

He said: Worship you, then, other than God 

what neither profits you nor hurts you at all? (21:66) 

Fie on you on what you worship other than God. 

Will you not, then, be reasonable? (21:67) 

They said: Burn him and help your gods 

if you had been ones who do so! (21:68) 

We said: O fire! Be coolness and peace for Abraham! (21:69) 
And they wanted to use cunning against him, 

but We made them the ones who are losers. (21:70) 

And We delivered him and Lot to the 

region which We blessed for the worlds. (21:71) 

And We bestowed Isaac on him and Jacob as an unexpected gift. 
And We made both of them ones in accord with morality. (21:72) 
And We made them leaders, guiding by Our command. 

And We revealed to them the accomplishing of good deeds 

and the performing of the formal prayer and the giving of the 
purifying alms. And they had been ones who worship Us. (21:73) 


COMMENTARY® 

The episode narrated here is that of Abraham’s message, given 
in a sequence of scenes that leave short gaps in between. It starts by 
mentioning that Abraham was initially given right judgment, which 
here means God’s Oneness. In fact, it is the most important aspect 
of guidance which is clearly understood here as the referent of the 
phrase, right judgment. This means that God gave Abraham his sense 
of what is right, knowing his aptitude to bear the trust given to His 
Messengers. 

It was to the land of Palestine that he and his nephew, Lot, em- 
igrated. This was the land to receive revelations from on high for a 
very long time and the area where Prophets and Messengers of Abra- 
ham’s descent were raised. This area incorporates the holy land 
where the second house of worship was built. It is a fertile land with 
rich tillage. All these blessings were added to that of the generations 
of Prophets living there. 

And We bestowed Isaac on him.... 

Abraham left his home country where his family and community 
lived. So God compensated him with this blessed land as a better 
country to live in. He also gave him his son Isaac and grandson Jacob 
to be a better family than the one he had earlier. He also gave hima 
better community than his old one and raised from his offspring lead- 
ers to give humanity guidance. He inspired them to do all sorts of 


Book 26: FROM ABRAHAM TO JOSEPH 
54 
good works, to attend to their prayers and to give regular charity. 
They were obedient worshippers of God. All this was Abraham’s 
blessed compensation given by God for his perseverance when he 
was tested. It was a goodly compensation to fit his endurance in ad- 
versity. 


THE MESSAGE OF ABRAHAM 
CHAPTER 29: THE 85TH CHAPTER REVEALED 
Makkah: And when Abraham said to his folk: 
Worship God 
and be God-conscious of Him. 
That would be better for you if you had been knowing, (29:16) 
You only worship graven images and not God? 
And you create calumny? 
Truly, those whom you worship other than God 
possess not for you any power to provide for you. 
So look for the provision from God 
and worship Him and give thanks to Him. 
To Him you will be returned. (29:17) 
And if you deny, then, surely, communities denied before you. 
And for the Messenger is not but 
the delivering of the clear message. (29:18) 


COMMENTARY? 

These [signs] move on several centuries bringing into focus the 
divine message as preached by Abraham. Abraham’s call to his peo- 
ple was clear, unambiguous and very well structured. It served as a 
good model for all advocates of the divine faith. He started by telling 
them of the true nature of his message. Furthermore, he made this 
appealing to them, stating that it contained much goodness for them, 
if they would only know it... 

Abraham directs people to seek their provisions from God. On 
Him alone should they rely for what is most important in their lives. 
Provisions and sustenance are people’s first preoccupation, particu- 
larly those who have not experienced the meaning of faith. Yet to 
seek sustenance from God alone is the most obvious thing to do. 

Finally, Abraham calls on them to address their worship and 
thanks to God who grants sustenance and bestows blessings on all 
creatures. (29:17) He also tells them that their retum to God is in- 
evitable.... 


ISSUES CLARIFIED 
These signs move on several centuries bringing into focus the 
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divine message as preached by Abraham. (29:16-29:18) Abraham’s 
call to his people was clear, unambiguous and very well structured. 
It served as a good model for all advocates of the divine faith. He 
started by telling them of the true nature of his message. (29:16) Fur- 
thermore, he made this appealing to them, stating that it contained 
much goodness for them, if they would only know it. (29:16) 

In other words, if they were not ignorant, they would choose 
what was good for them. This is a simple and real truth that needs 
no fiery speeches to impart its essence. 

Then Abraham explains how flawed their religion is, especially 
their worship of wooden statues. What an absurd substitute for wor- 
shipping the Almighty. Secondly, evidence to support their beliefs 
was completely lacking; they only invented what was false. Further- 
more, such statues and idols are of no benefit, as they cannot provide 
people with anything. (29:17) 

Then Abraham directs people to seek their provisions from God. 
On Him alone should they rely for what is most important in their 
lives. (29:17) Provisions and sustenance are people’s first preoccu- 
pation, particularly those who have not experienced the meaning of 
faith. Yet to seek sustenance from God alone is the most obvious 
thing to do. 

Finally, Abraham calls on them to address their worship and 
thanks to God who grants sustenance and bestows blessings on all 
creatures. (29:17) He also tells them that their return to God is in- 
evitable. It is better for them, then, that they should tum to Him now 
as believers and address their worship and gratitude to Him alone. 
(29:17) 


ABRAHAM AND THE FIRE 
Makkah: So the answer of his folk had been not but that they said: 
Kill him or burn him! Then, God rescued him from the fire. 
Truly, in this are, certainly, signs for a folk who believe. (29:24) 
And he said: You take only to yourselves graven images 
instead of God because of affection 
among yourselves for this present life. 
Again, on the Day of Resurrection 
some of you will disavow some others 
and some of you will curse some others 
and your place of shelter will be the fire. 
And for you there will be no ones who help. (29:25) 
So Lot believed in him. And Abraham said: 
Truly, I am one who emigrates for my Lord. 
Truly, He, He is The Almighty, The Wise. (29:26) 
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And We bestowed Isaac and Jacob on him and We assigned to his 
offspring prophethood and the Book. We gave him his compensa- 
tion in the present. And, truly, in the world to come he will be, 
certainly, among the ones in accord with morality. (29:27) 

And Lot, when he said to his folk: Truly, you approach indecency 
which none who preceded you committed in the worlds. (29:28) 
You approach men with lust and sever the way and approach that 
which is unlawful in your conclave. Then, the answer of his folk 
had not been but that they said: Bring on us the punishment of God 
ifyou had been among the ones who are sincere. (29:39) 

He said: My Lord! Help me against the folk, 

ones who make corruption. (29:30) 

And when Our Messengers 

drew near Abraham with the good tidings. 

They said: Truly, We are ones 

who will cause to perish the people of this town. 

Truly, its people had been ones who are unjust. (29:31) 


COMMENTARY? 

(And when Our Messengers) Gabriel and the angels who were 
with him (brought Abraham the good news) that he will have a son, 
(they said) to Abraham: (Lo! we are about to destroy the people of 
that township) the township of Lot, (for its people are wrong-doers) 
they are idolaters who brought destruction upon themselves because 
of their abominable acts. 


ABRAHAM AND NIMROD 
CHAPTER 2: THE 87TH CHAPTER REVEALED 

Madinah: Have you not considered him 
who argued with Abraham 
about his Lord because God gave him dominion? 
Mention when Abraham said: 
My Lord is He Who gives life and causes to die. 
He said: I give life and cause to die. Abraham said: 
Truly, God brings the sun from the East, 
so bring you the sun from the West! 
Then, he who was ungrateful was dumfounded. 
And God guides not the unjust folk. (2:258) 


COMMENTARY? 

The first sign in this passage relates an argument between the 
Prophet Abraham and a contemporary king who disputed his belief 
in God. The sign does not mention the king’s name, because men- 
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tioning it will not add to the moral of the story. This argument is re- 
lated to the Prophet and the Muslim community in a way that invites 
amazement at this person who disputes the truth of God. We listen 
as though the argument is taking place now, before our eyes. 

We learn from the text that the king who argued with Abraham 
did not, in fact, deny God’s existence, but he denied that He was the 
only God or that He had sole sovereignty and control over humanity’s 
affairs. This belief was prevalent among the Arabs during their Dark 
Ages or Age of Ignorance. They assigned lesser gods as partners to 
God and denied that God had any concern with, or authority over, 
worldly and daily human affairs. 

The arrogant, stubborn king denies God for the very reason that 
he should acknowledge Him, as it was God who had made it possible 
for him to become king and ruler, in the first place. Power in the 
hands of those who do not believe or appreciate God’s grace and gen- 
erosity corrupts and leads to tyranny and despotism. Rulers govern 
by God’s authority, and He never empowers them to enslave and op- 
press their people, or impose their own ideas and laws. Like their 
subjects, they are servants of God and subject to His authority. Their 
power is delegated by Him. They have no right to initiate or devise 
teachings and legislation of their own.... 

Abraham challenged the king. Life and death are two of the 
greatest wonders of this world which we witness every day. Thinking 
about them compels the human mind to seek a non-human cause be- 
hind them. There is, therefore, no escaping the conclusion that the 
supreme omnipotent power of God, and no other, lies behind the se- 
crets of life and death. We remain ignorant of the true essence of life 
and death, but we perceive their manifestations in the world around 
us, and we are forced to seek their origin and cause with a power un- 
like any power known to man, and that is the power of God Almighty. 

The passage presents two simple but profound truths: one taken 
from within the human being, that God gives life and causes death, 
and the other from the natural world around, that God causes the sun 
to rise in the east, and not in the west. These are familiar occurrences, 
available for all to see and contemplate, requiring little knowledge 
or effort to perceive or understand. The human being only needs to 
allow his inner nature to respond and react to these imposing phe- 
nomena, the impact of which cannot be mistaken or escaped, unless 
one is being deliberately stubborn or bent on rejecting the truth. 

Abraham (2:258) cites an attribute that is unique to God 
Almighty, with no one else able to claim a share of it for himself. 
The statement implies, too, that God rules and legislates over all. It 
is clear that in his reply Abraham, a noble Prophet, was not seeking 
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to establish God's power in the mere acts of originating life and tak- 
ing it away. Both are prerogatives of God alone. 

Abraham’s interlocutor saw his sovereign position over his sub- 
jects and his ability to kill them or let them live as evidence of his 
having more than temporal authority over them. His reply (2:258) 
implies having absolute power and authority over the affairs and des- 
tiny of his people, who are obliged to submit to his rule. 

Abraham did not wish to pursue the argument about the meaning 
of originating life and causing death, with someone who twists facts. 
He simply took the argument to a different sphere, citing another fa- 
miliar event and challenging the obdurate king to alter a natural phe- 
nomenon, the movement of the sun, to make him realize that godhead 
could not be assumed merely by having absolute power over a group 
of people in a small corner on earth. God, by definition, controls all 
the affairs of the whole universe, and He is the source of legislation 
for humanity. 

Another familiar daily occurrence is portrayed as a visible proof 
of God’s existence (2:258) and power, even for those who are not fa- 
miliar with the principles of astronomy or laws of physics. This state- 
ment comes as a direct challenge to the basic human nature by 
expressing a fact that cannot be disputed. God’s Revelations often 
address human nature at various stages of human intellectual, cultural 
and social development to lead man from wherever he is to a higher 
state of consciousness. (2:258) 

The challenge was real, clear, and unambiguous, and the stub- 
born king would have been better advised to give in, but his pride 
had the better of him and prevented him from submitting to the truth. 
He could do no more than be astounded and stupefied, thereby for- 
feiting the opportunity to believe and win God’s guidance. (2:258) 
This encounter, which God cited for His Messenger and his commu- 
nity of followers, remains today an example for obstinacy and igno- 
rance, and a lesson from which they learn how to confront those who 
deny the truth. 

The passage presents two simple but profound truths: one taken 
from within the human being, that God gives life and causes death, 
and the other from the natural world around, that God causes the sun 
to rise in the east, and not in the west. These are familiar occurrences, 
available for all to see and contemplate, requiring little knowledge 
or effort to perceive or understand. The human being only needs to 
allow his inner nature to respond and react to these imposing phe- 
nomena, the impact of which cannot be mistaken or escaped, unless 
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one is being deliberately stubborn or bent on rejecting the truth. 

God is too kind to demand His recognition by means that may 
not be available to all people. Belief in God is an indispensable in- 
gredient of the human being, without which human life would lose 
all sense of direction and order, and man would have no source of 
values, legislation or moral standards. 

This can be said about all other essential aspects of human life. 
Human beings seek food, drink, air and procreation by his natural 
instincts. They do not need to attain certain levels of intellectual or 
cultural maturity to acquire the right to satisfy these desires. Were 
they to need these, human beings would perish without moving one 
step forward. Belief in God, is equally essential to human life, and it 
is easily attained by responding honestly and naturally to the com- 
pelling evidence present throughout the universe and within the very 
human being and existence. 


ABRAHAM AND NIMROD 
Madinah: And mention when Abraham said: My Lord! 
Cause me to see how You will give life to the dead. 
He said: Will you not believe? 
He said: Yea, but so my heart be at rest. 
He said: Again, take four birds, and twist them to thyself. 
Again, lay a part of them on every mountain. 
Again, call to them. They will approach thee coming eagerly. 
And know you that God is Almighty, Wise. (2:260) 


COMMENTARY? 

Then follows another episode, involving the Prophet Abraham 
and the phenomena of life and death. It is the usual tale of curiosity 
about the great mystery of life and creation. When this curiosity is 
expressed by a devoted and pious person like the Prophet Abraham, 
it proves that there are times when even the most favored and believ- 
ing of God’s servants experience a passionate urge and ambition to 
discover the secrets of creation. 

God responds favorably to Abraham’s request and exposes him 
to a direct personal experience to satisfy his curiosity, giving him the 
following instructions. 

The instructions meant that Abraham should choose four birds 
and make sure of having them close to him so that he would be able 
to know every little detail of their appearance so that he could un- 
mistakably identify them at any time. He would then have to kill 
them and cut them into pieces before placing different parts of their 
bodies on the surrounding mountains. He would then call them to 
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come over to him, and their parts will join again, life is breathed into 
them and they could speedily come to him. All this took place in re- 
ality. 

Thus Abraham was able to witness the secret of breathing life 
into the dead unfolding before his own eyes. It is the secret that oc- 
curs all the time, but people only see its effects after its process has 
been completed. It is the greatest mystery of life, which was created 
in the first instance by God out of nothing, and which renews itself 
an infinite number of times in every new living thing. Abraham saw 
with his own eyes the birds he killed and placed portions of their 
bodies far apart, returned to life and moving in full vigor. 

Here curiosity is not motivated by lack of conviction or the de- 
mand for proof to confirm one’s faith, but has a different flavor, ex- 
cited by a spiritual yearning to see and share one of God’s most 
fascinating secrets. This privilege, even for someone like Abraham, 
has a unique honor and a flavor of its own, different even to that of 
faith itself. It is a natural and spontaneous desire to know and learn 
how the divine will operates, not in order to believe or obtain proof, 
but to experience total peace and gain reassurance. 

Abraham’s experience and the short dialogue that accompanied 
it reveal several perceptions of faith which the human heart, if it so 
desires, can experience and enjoy. 

Abraham was seeking the reassurance of seeing God’s hand at 
work and the satisfaction of seeing a hidden mystery unfold before 
him. God was aware that Abraham was a devout believer and that 
his inquisitiveness had arisen out of the quest for knowledge. The 
episode also serves to inform and educate and reveal God’s compas- 
sion and benevolence towards a faithful and curious servant. 

How could all this take place? It is the one mystery that contin- 
ues to elude human perception. Even if one was to undergo Abra- 
ham’s experience and witness the actual act of creation, one would 
not comprehend its reality or how it is accomplished. It is the pre- 
rogative of God Almighty, of whose perfect and absolute knowledge 
human beings can acquire nothing, except by His will. It is God’s 
will that this sphere should remain beyond the bounds of human 
knowledge, possibly because it is beyond human comprehension and 
is not required for the fulfillment of the human being’s mission on 
earth. 

Until God allows the curtain to be raised on this issue, human 
aspiration to grasp the coveted secret of life shal! remain unfulfilled. 
If, however, he were to persist in his defiance of God’s authority and 
continue to trespass in regions that are the exclusive domain of the 
Divine, his efforts would forever be in vain and yield nothing. 
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ABRAHAM MADE A LEADER AND GUIDE 


FOR HUMANITY 
Madinah: And mention when his Lord tested Abraham 
with words; 
then, he fulfilled them. God said: 
Truly, I am One Who Makes thee a leader for humanity. 
He said: And of my offspring? 
He said: Attain not My compact 
the ones who are unjust. (2:124) 
And mention when We made the House 
a place of spiritual reward for humanity 
and a place of sanctuary: 
And take the Station of Abraham 
to yourselves as a place of prayer. 
And We made a compact with Abraham, 
and Ishmael saying that: 
Purify My House for the ones who circumambulate it, 
and the ones who cleave to it, and the ones who bow down, 
and the ones who prostrate themselves. (2:125) 
And mention when Abraham said: My Lord! 
Make this a safe land, and provide its people with fruits, 
whomever of them believed in God and the Last Day. 
God said: And whoever is ungrateful, 
I will give him enjoyment for a while. 
Again, I will compel him to the punishment of the fire. 
And miserable will be the Homecoming! (2:126) 
And mention when Abraham elevates the foundations 
of the House with Ishmael 
saying: Our Lord! Receive it from us. 
Truly, You, You alone are The Hearing, The Knowing. (2:127) 
Our Lord! And make us ones who submit to You, 
and, of our offspring, 
a community of ones who submit to You. 
And cause us to see our devotional acts, 
and turn to us in forgiveness. 
Truly, You, You alone are The Accepter of Repentance, 
The Compassionate, (2:128) 
Our Lord! And raise You up, then, in the midst of them, 
a Messenger from among them 
who will recount to them Your signs 
and teach them the Book, and wisdom and make them pure. 
Truly, You, You alone are The Almighty, The Wise. (2:129) 
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THE RELIGION OF ABRAHAM 
IS THE CORRECT RELIGION 

And who shrinks from the creed of Abraham, 
but he who fooled himself? 
And, certainly, We favored him in the present. 
And, truly, in the world to come he will be 
among the ones in accord with morality. (2:130) 
When his Lord said to him: Submit! 
He said: I submitted to the Lord of the worlds. (2:131) 
And Abraham charged his children to it, and Jacob: 
O my children! Truly, God favored the way of life for you. 
Then, be not overtaken by death 
but you be ones who submit to the One God. (2:132) 
Or had you been witnesses when death attended Jacob 
when he said to his children: How will you worship after me? 
They said: We will worship your God and the God of your fathers 
—Abraham and Ishmael and Isaac—One God. 
And we are ones who submit to Him. (2:133) 
That was, surely, a community that passed away. 
For them is what they earned, and for you is what you earned 
and you will not be asked 
about what they had been doing. (2:134) 
Say you: Nay! We follow the creed of Abraham a monotheist. 
And he had not been of the ones who are polytheists. (2:135 ) 
So if they believed the like of what you believed in it, 
then, surely, they were truly guided. 
And if they turned away, then, they are not but in breach. 
So God suffices for you against them. 
And He is The Hearing, The Knowing. (2:137) 
Life’s color is from God. 
And who is fairer at coloring than God? 
And we are ones who worship Him. (2:138) 
Say: Argue you with us about God? 
And He is our Lord and your Lord. 
And to us are our actions, and to you are your actions. 
And we are to Him ones who are sincere and devoted. (2:139) 
Or say you about Abraham and Ishmael 
and Isaac and Jacob and the Tribes 
had been ones who became Jews or were Christians? 
Say: Are you greater in knowledge or God? 
And who does greater wrong 
than he who had been keeping back testimony from God 
that is with him, and God is not One Who is Heedless 


Book 26: FROM ABRAHAM TO JOSEPH 
63 
of what you do. (2:140) 
That is a community that has surely passed away. 
For it is what it has earned and for you is what you have earned 
and you will not be asked 
about what they had been doing. (2:141) 


COMMENTARY? 

When his Lord tested Abraham with certain commandments and 
he fulfilled them, He said, I have appointed you a leader of humanity. 
Abraham asked about his descendants? God said that His covenant 
does not extend to the unjust. 

Being human, Abraham is immediately prompted to wish for 
that blessing and privilege to be extended to his offspring. What 
Abraham expressed was a natural instinctive human reaction, be- 
cause the human being is always eager to multiply and perpetuate 
his achievements and attainments. By the passing of knowledge and 
experience from one generation to the next, the human lot is im- 
proved and life is preserved. This natural and necessary human 
process has been a target for criticism and attack, while Islam rec- 
ognizes its importance, and promotes it through its law of inheri- 
tance, so that it serves human society to the full. 

The answer to Abraham’s question reiterates an already state¢ 
major principle: that religious leadership and authority are grante | 
purely on merit, in reward for sincere faith and diligent work. The. 
are not inherited through ancestral lineage. 

While still pleading for the House to be made a universal place 
of peace and security for posterity, Abraham has clearly heeded 
God’s earlier admonition, as we now find him making the exception 
that only the believers should receive God’s favor. 

The signs then go on to paint a lively picture of Abraham and 
Ishmael embarking on the job of constructing the House of God and 
preparing it for worshippers. (2:124-2:140) 

The misguided efforts made in some societies to undermine this 
natural progression in fact try to suppress human nature altogether. 
Such efforts betray short-sightedness, inhumanity and arbitrary meth- 
ods in tackling social and moral ills. Unless remedied, these will lead 
to the fragmentation and destruction of society. However, solutions 
that run contrary to human nature will inevitably end in failure. What 
is needed is a solution that rectifies deviation and social ills without 
contradicting human nature. Such methods can only be adopted and 
made to work within a framework of divine guidance and faith. They 
require a profound and enlightened understanding of human nature 
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and the human mind, and an unbiased outlook, free of all grudges 
and destructive tendencies. 

Injustice it might be directed at oneself, by associating partners 
with God, or it might be oppression directed at fellow human beings. 
The leadership denied to wrongdoers includes all the meanings cov- 
ered by the Arabic term imam, which includes political authority and 
the leading of congregational prayers. Equity and justice make up 
the foremost qualification for this lofty vocation, and no one who de- 
viates from these qualities deserves any form of leadership, in its 
widest sense. 

Not only does this vivid account take the reader right into the 
scene of the action, but it also surrounds him with the mood and feel- 
ing of the occasion. It was a labor of love and devotion that those 
two pious people undertook, dedicated to God Almighty and carried 
out in expectation and hope that He would accept it and be pleased 
with it. 

We almost hear the tone and music of their prayer, and we feel 
the atmosphere of heart-felt appeal to God. This is a special charac- 
teristic of the Quranic style which brings a scene of an event long 
gone as though it is taking place here and now, right in front of us. 
In their prayer we cannot fail to note the sort of humility, devotion 
and profound faith that are worthy of Prophets who understand the 
importance of true faith in this world. Such characteristics the Quran 
tries to teach the advocates of faith and instill it in their hearts. 

Their first aim is that their labor, which is dedicated purely to 
God, should be accepted by Him. Therefore, they offer it with hu- 
mility, hoping to earn God’s pleasure through it, pinning their hopes 
on the fact that God listens to their prayers and knows their feelings 
and intentions. 

They turn to God seeking His guidance, fully aware that, without 
His help and support, they are powerless. Their prayer also shows 
the intrinsic solidanty of the community of believers over successive 
generations. This shows not only the fact that faith is the most im- 
portant aspect in a believer’s life, and appreciation of its great bless- 
ings, but also the instinctive natural feeling of wishing the best for 
one’s children and descendants. Their main concern was that their 
offspring should be God-conscious, righteous and obedient to God. 
So they add a specific request. We note that some time may elapse 
before God answers a particular prayer. As human beings, we tend 
to be impatient and want our prayers answered immediately, forget- 
ting that it is for God Almighty to choose how and when they should 
be answered and fulfilled. 

There can be no room for doubt about God’s oneness and sov- 
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ereignty over all creation. He is the Lord of all of us, and He shall 
judge everyone by their own deeds. As Muslims, we devote our life 
and existence totally to God alone. We seek no other beings with or 
beside Him; and to us, these are incontrovertible and indisputable 
facts on which the faith of Islam rests. 

In terse and forceful language, the verses pose other rhetorical 
questions regarding the faith of earlier prophets, well known to the 
Jews and the Christians. (2:140) 


GoD FAVORED THE PEOPLE OF ABRAHAM 
CHAPTER 3: THE 89TH CHAPTER REVEALED 
Madinah: Truly, God favored Adam and Noah and the people of 
Abraham and the people of Imran above all the worlds, (3:33) 


FRIENDSHIP WITH THE ENEMIES OF GOD FORBIDDEN 
CHAPTER 60: THE 91ST CHAPTER REVEALED 
Madinah: Surely, there had been a fairer, good example 

for you in Abraham 

and those with him when they said to their folk: 

Truly, we are released from obligation to you 

and whatever you worship other than God. We disbelieved in you. 
Shown itself between us and between you was enmity 

and hatred eternally until you believe in One God, 

but for Abraham saying to his father: 

Truly, I will ask for forgiveness for you 

and I possess not anything for you before God. Our Lord! 
In You we put our trust and to You we were penitent 

and to You is the Homecoming! (60:4) 

Our Lord! Make us not be a cause of their pleasure 

for those who were ungrateful and forgive us. 

Our Lord; truly, You, You alone 

are The Almighty, The Wise. (60:5) 

Certainly there had been a good example in them for you 
for those who have been hoping for God 

and the Last Day. And whoever turns away, 

then truly God, He is Sufficient, Worthy of Praise. (60:6) 


PILGRIMAGE TO THE SACRED HOUSE 
CHAPTER 22: THE LO3RD CHAPTER REVEALED 
Madinah And mention when We placed Abraham 
in the place of the House that: 
You will ascribe nothing as partners with Me. 
And You purify 
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My House for the ones who circumambulate it 
and the ones who are standing up, and the ones who bow down 
and the ones who prostrate themselves, (22:26) 


COMMENTARY? 

(And (remember) when We prepared for Abraham) when We ex- 
plained to Abraham (the place of the (holy) House) by means of a 
cloud which had stopped close to him, and so he built the House by 
the side whereby the cloud stopped. And We inspired him (saying: 
Ascribe thou no thing) no idols (as partner unto Me, and purify My 
House) purify My place of prostration from idols (for those who 
make the round (thereof) and those who stand) and those who live 
there (and those who bow and make prostration) the people who pray 
from all countries and from wherever they happen to come. (22:26) 


ABRAHAM WAS SYMPATHETIC 
CHAPTER 9: THE 113TH CHAPTER REVEALED 
Madinah: And had not been Abraham asking for forgiveness 
Jor his father only because of a promise he had promised him? 
Then, when it became clear to him that, truly, 
he was an enemy to God, he cleared himself from him. 
Truly, Abraham was sympathetic and forbearing. (9:114) 
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ISHMAEL 


According to Ibn Ishaq (p 4), Ishmael is buried in the Aijr of 
the Kabah next to his mother, Hagar. 


AND REMEMBER ISHMAEL 
CHAPTER 38: THE 38TH CHAPTER REVEALED 
Makkah: And, truly, they are to Us among 
ones who are favored and good. (38:47) 
And remember Ishmael, Elisha, and Dhul Kifl. 
And all are among the good. (38:48) 


REFERENCES TO THE OTHER PROMINENT 
MESSENGERS OF GOD 
CHAPTER 19: THE 44TH CHAPTER REVEALED 
Makkah: And remember Ishmael in the Book. 
Truly, he had been one who is sincere in his promise, 
and he had been a Messenger, a Prophet. (19:54) 


COMMENTARY? 

And mention in the Book Ishmael. Indeed he was true to his 
promise—he never promised anything which he did not fulfill; he 
once waited for three days for someone whom he had promised to 
meet; or it is said that he waited an entire year until that person finally 
returned to the place in which he Ishmael was supposed to have met 
the former; and he was a Messenger to the tribe of Jurhum, a Prophet 
likewise. 

Now the [sign] refers to the other branch of Abraham’s seed, 
bringing in Ishmael, the father of the Arabs, for special mention: And 
mention in the Book Ishmael who was always true to his promise, 
and was a messenger of God, a prophet. He used to enjoin on his 
people prayer and charity, and his Lord was well pleased with him. 
(19:54-19:55) 

The {sign] highlights a special quality of Ishmael’s, which was 
his being true to his promise. This is a characteristic common to all 
prophets and all God-fearing men and women. The fact that it is high- 
lighted here suggests that in Ishmael’s case it must have had very 
special significance. Moreover, Ishmael is given the status of mes- 
senger of God, which means that he preached God’s message to the 
Arabs of old. Indeed he was their highest grandfather. We know that 
even shortly before the advent of the message of the Prophet Muham- 
mad, there were some individual Arabs who believed in one God. 
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Most probably they were the last remnants of Ishmael’s followers. 

The [sign] also mentions that the fundamentals of his faith in- 
cluded prayer and the purifying alms or zakat, which he ordered his 
family and his people to observe. Moreover, the [sign] leaves us in 
no doubt that Ishmael earned God’s pleasure, which imparts a sense 
of contentment and satisfaction to anyone. This contentment is an- 
other aspect that permeates the whole chapter, in the same way as 
mercy. In fact the two aspects of mercy and contentment are mutually 
related. 


THE OTHER MESSENGERS FOLLOWED 
ABRAHAM’S FOOTSTEPS 
CHAPTER 6: THE 55TH CHAPTER REVEALED 
Makkah: And Ishmael and Elisha and Jonah and Lot. 
We gave all an advantage over the worlds. (6:86) 


ISHMAEL’S TEST 
CHAPTER 37: THE 56TH CHAPTER REVEALED 
Makkah: My Lord! Bestow on me 
among the ones in accord with morality. (37:100) 
And We gave him the good tidings 
of a forbearing boy. (37:101) 
And when he reached maturity 
endeavoring with him, he said: 
O my son! Truly, I see while slumbering 
that 1am sacrificing you. 
So look on what thou hast considered? 
He said: O my father! 
Accomplish whatever thou art commanded. 
Thou wilt find me, if God willed, 
of the ones who remain steadfast. (37:102) 
Then, when they both submitted themselves to God 
and he flung him on his brow (37:103) 
We cried out to him: O Abraham! (37:104) 
Surely, you had established the dream as true. 
Thus, We give recompense 
to the ones who are doers of good. (37:105) 
Truly, that was, certainly, the clear trial, (37:106) 
And, then, We took ransom for him 
with a sublime slaughter (37:107) 
and We left for him a good name 
with the later ones: (37:108) 
Peace be on Abraham! (37:109) 
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My Lord! Bestow on me 

of the ones who are in accord with morality. (37:110) 
So We gave him the good tidings 

of a forbearing son. (37:111) 


COMMENTARY? 

And when he was old enough to walk with him, that is, to go 
about with him and help him out — this is said to have been either 
at the age of seven or at the age of thirteen — he said, ‘O my son. . 
. .— and the visions of Prophets are always true and their actions 
are inspired by the command of God, exalted be He. So look on what 
thou hast considered . . . of this dream. He consulted him so that he 
his son might accept the idea of being sacrificed and comply with 
the command for it. He said, O my father. . . (37:102) And when they 
had both submitted, when they had submitted to and were prepared 
to comply with God’s command, exalted be He, and he had laid him 
down on his forehead, when he had pushed him down to the ground 
thereon — every human being has two brows between which is the 
forehead this was at Mina. Abraham passed the knife across his son’s 
throat but it did not do anything, by some impediment of the Divine 
Power... . (37:103) 

God witnessed the sincerity shown by both Abraham and Ish- 
mael, and He considered them to have fulfilled all that was required 
of them: 

God called to him and ransomed [Ishmael] with a noble sacri- 
fice. You have indeed fulfilled all you needed to fulfill. God wants 
nothing from His servants other than that they submit themselves to 
Him totally, so that they have nothing which they consider too dear 
or too precious to give up, not even an only son, or their own lives. 
You, Abraham, have done this, offering everything dear, with cer- 
tainty and acceptance. What was left was flesh and blood, which 
could be substituted by any type of flesh and blood. Thus, God ran- 
somed this young man who had submitted himself to His will by a 
great and noble sacrifice. It is reported that the sacrifice was a ram 
that Abraham found ready by God's will and that he sacrificed this 
ram in place of Ishmael. 

Abraham was then told that that is how God rewards the good. 
We reward them by choosing them for such a test, directing their 
minds and hearts to rise to the necessary level, helping them in such 
fulfillment and then giving them the reward they deserve. 

It is to commemorate this great event that serves as a symbol of 
true faith and submission to God that Muslims celebrate the Sacrifice 
or al-Adha. This event serves as a reference point for the Muslim 
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community to know their first father, Abraham, whose faith it follows 
and to whom it traces its ancestry. It thus understands the nature of 
its faith, based on submission to God’s will with perfect acceptance 
and reassurance. It will never need to ask God why. It will never hes- 
itate to do His bidding, once it realizes what He wants of it. It gives 
its all, withholding nothing, and choosing no particular way or form 
of offering. It simply does what He bids it to do. The Muslim com- 
munity also knows that God does not wish to overburden it with the 
test, nor put it to hardship. All He needs is that Muslims should be 
ready to give whatever they are required to give, in full obedience 
and commitment, without hesitation. Once they prove such complete 
dedication, He will remove the need for their sacrifice and pain. He 
will consider that they have fulfilled their duty and reward them for 
that, replacing their sacrifice and honoring them as He honored their 
father, Abraham. 

He is remembered by one generation after another. (37:108) He 
is the father of all prophets, and the founding father of the Muslim 
community that inherits his faith. God has assigned to the Muslim 
community the task of leading humanity on the basis of Abraham’s 
faith. In so doing, God has made the Muslim community Abraham’s 
descendants for the rest of human life. 


THE GREAT SACRIFICE 

The chapter moves on to the second episode it relates of Abra- 
ham’s history. After he was saved from the fire, he closed that chapter 
of his life to begin a new phase: “And Abraham said I will go to my 
Lord: He is sure to guide me.” (Verse 99) His words indicate that he 
was migrating, this in both a mental and physical sense. He was aban- 
doning everything: his father, family, home, people and land, leaving 
them all behind and going to his Lord, free of all concerns. He thus 
surrendered himself to his Lord, assured that He would give him 
guidance and care, setting him on the right path. It is a migration 
from one state to another, abandoning all ties and bonds in favor of 
one bond that remains pure and strong. His words express complete 
faith and unqualified surrender. 

Until that moment, Abraham was without children. He had left 
behind his relations, friends and all that was familiar to him. Needless 
to say, his relations with those who threw him in the fire suffered a 
final breakdown. Therefore, he went to his Lord, praying to Him to 
grant him believing offspring: “Lord! Grant me a righteous son.” 
(Verse 100) And God answered his true servant’s prayer: “We gave 
him the happy news that he will have a forbearing son.” (37:101) 
The son was most probably Ishmael, as clearly inferred from his life 
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story and from the chapter itself. Indeed, we can see the mark of his 
forbearance in his youth. We can also imagine the delight experi- 
enced by Abraham in his new abode, where he was a stranger, at the 
birth of this son described by God as a ‘forbearing son.’ 

It is time for us now to look at the glorious attitude that Abra- 

ham’s life story represents, drawing from it an inspiring lesson as 
presented by God Almighty to the Muslim community. 
When the boy was old enough to work with his father, Abraham said: 
My son! I have seen in a dream that I must sacrifice you. Tell me, 
then, what you think.’ {Ishmael ] said My father.! Do as you are bid- 
den, and, God willing, you will find me to be patient in adversity.” 
(37:102) 

What effect will faith not produce? We see here Abraham in his 
old age, cut off in a foreign land, having deserted his homeland and 
his people, being given a child. The child tums out to be a model 
son, with his forbearance confirmed by God Himself. Hardly had 
Abraham enjoyed his son’s company and seen his youth blooming 
so as to become his companion and assistant, when he sees in his 
dream that he should slaughter him. He understands that it is a sign 
from God requiring sacrifice. What is his attitude now? He does not 
hesitate for a moment. The thought of disobedience does not even 
occur to him. He thinks only of submission. It is true that the dream 
was only a signal, not a clear and direct order issued through revela- 
tion. It was a signal by his Lord though, and that was enough for 
Abraham to comply, not to delay, and not even to ask why. 

Moreover, his compliance did not betray any feeling of distress, 
horror or panic; it was marked by calm acceptance and reassurance, 
reflected in his words as he put this most grave matter to his son: 
“My son! I have seen in a dream that I must sacrifice you. Tell me, 
then, what you think.” (Verse 102) These are the words of a man in 
full control of himself and his feelings, knowing that he is only doing 
his duty and trusting that it behooves him to comply. We do not see 
any element of panic driving a person to do even what he feels to be 
repugnant, in order to get it done and finished with. 

That it was hard for Abraham is beyond doubt. He was not re- 
quired to send his only son to war, nor to put him to a task that would 
end in his death. Nothing of the sort. Instead he was required to un- 
dertake the task himself, by his own hand. And what task was that? 
It was to slaughter his own son by way of sacrifice. This was the 
order he received calmly, the one that he put to his son and asked 
him to consider carefully. He did not take his son by surprise and do 
what was bidden. Rather, he puts the question to him as if it were 
both normal and familiar. To Abraham, the question was one of obe- 
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dience. Since his Lord wanted something, so be it, without hesitation. 
His son should also know and accept it willingly, with submission 
so that he too would earn the reward of obeying God and experience 
the pleasure of submission to Him. He himself had known that pleas- 
ure and now wants his son to feel it as the pure goodness that sur- 
passes all else that life can offer. 

What does the son say as his father proposes to slaughter him in 
fulfillment of what he saw in a dream? The son also rises to the sub- 
lime standard his father had earlier attained: “He said: My father! Do 
as you are bidden, and, God willing, you will find me to be patient 
in adversity.” (37:102) This is not a response of mere obedience and 
resignation. It is a response marked with acceptance and certainty. 
His reply begins with, ‘My father!’ The prospect of his death does 
not cause him to panic or to forget his manners and love of his father. 
“Do as you are bidden.” He also feels the same as his father, taking 
the dream as a signal, which means an order. This is sufficient to 
make him willing to carry it out without hesitation. 

Furthermore, we see in Ishmael’s response proper manners with 
his Lord, and recognition of the limits of his ability in the face of 
hardship. Therefore, he seeks his Lord’s help to overcome his weak- 
ness. He attributes to God the grace of helping him to obey and make 
the sacrifice: “God willing, you will find me to be patient in adver- 
sity.” (37:102) He does not press the matter as a heroic act on his 
part. Nor does he describe it as facing the danger and caring little for 
the consequences. He does not give himself any credit in the matter; 
he simply attributes it all to God who has helped him in carrying out 
His orders with patience in adversity. This is an example of perfect 
humility before God, trust in Him, combined with complete obedi- 
ence and submission to His will. 

The scene moves further to show us the order being carried out: 
“When the two of them had surrendered themselves to the will of 
God, and Abraham laid him prostrate on his forehead.” (37: 103) 
Once more, obedience, faith and acceptance of God’s will rise to a 
far nobler standard than anything known to humanity. The father puts 
his son prostrate before him and the son submits and shows no re- 
sistance. All this takes place in reality. Such is self surrender, which 
is the essence of Islam: complete trust, obedience, certainty, accept- 
ance, submission and action. Both father and son experience nothing 
other than pure faith. 

The point here is not one of bravery, courage, enthusiasm or 
heroic action which a warrior might feel in battle. A committed 
fighter may undertake a task knowing that his chance of survival is 
negligible. However, this is totally different from what Abraham and 
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Ishmael were doing: for them, there is no boiling situation, no rush 
of enthusiasm prompting hasty action before weakness or hesitation 
can creep in. Theirs is a rational self surrender, with full knowledge 
of what they want, and complete reassurance about what will take 
place. More than that, they coolly appreciate the pleasure of obeying 
God’s orders. 

At this stage, Abraham and Ishmael have done all that is required 
of them. They have submitted themselves and carried out the order. 
All that remained was the actual shedding of Ishmael’s blood and his 
death, which, in God’s scales, counted for little, compared with the 
energy, feelings and determination both father and son put into what 
was bidden of them. By this time, the test had reached its climax, its 
results were known and its objectives fulfilled. What remained was 
physical pain and a dead body, but God does not want His servants 
to endure suffering. He does not require them to torment or kill them- 
selves. Once they have submitted themselves and shown their true 
willingness to do what He bids, then they have fulfilled what is re- 
quired and passed the test successfully. 


ABRAHAM’S PRAYER OF GRATITUDE FOR ISHMAEL 
AND ISAAC 
CHAPTER 14: THE 72ND CHAPTER REVEALED 
Makkah: The Praise belongs to God Who bestowed on me 
in my old age Ishmael and Isaac. 
And, truly, my Lord is Hearing the supplication. (14:39 


COMMENTARY? 

Praise be to God Who has given me, despite my old age, Ishmael 
— bom to him when he Abraham] was 99 years old—and Isaac— 
born to him when he was 112 years old. Lo! my Lord is indeed the 
Hearer of supplication. 


CHAPTER 21: THE 73RD CHAPTER REVEALED 
And Ishmael and Enoch and Dhul-Kifl, 
all were of the ones who remain steadfast. (21:85) 
And We caused them to enter into Our mercy. 
They are the ones in accord with morality. (21:86) 


Say You ABOUT ISHMAEL 
CHAPTER 2: THE 73RD CHAPTER REVEALED 
Madinah: Or say you about Abraham and Ishmael and Isaac 
and Jacob and the Tribes had been ones 
who became Jews or were Christians? 
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Say: Are you greater in knowledge or God? 
And who does greater wrong than he 

who had been keeping back testimony 

from God that is with him, 

and God is not One Who is Heedless 

of what you do. (2:140) 


COMMENTARY? 

And Ishmael, son of Abraham, and Elisha, and Jonah and Lot, 
son of Haran, brother of Abraham, all, of them, We preferred above 
all the worlds, through prophethood. 
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ISAAC 
CHAPTER 12: THE 53RD CHAPTER REVEALED 

Makkah: And J followed the creed of my fathers, 
Abraham and Isaac and Jacob. 
It had not been for us that we ascribe 
anything as partners with God. 
That is from the grace of God to us and to humanity, 
except most of humanity gives not thanks. (12:38) 


COMMENTARY® 

And 1 follow the creed of my fathers, Abraham and Isaac and 
Jacob. It never was, nght, for us to associate anything with God— 
on account of our God-given immunity from error. That, affirmation 
of God’s Oneness, is from God’s bounty to us and to humanity; but 
most people—and these are the ungrateful—do not give thanks to 
God and so they associate others with Him. 


Makkah: And We bestowed on him Isaac and Jacob. 

Each of them We guided. 

And Noah We guided before and among his offspring 

are David and Solomon and Job and Joseph and Moses and Aaron. 
And, thus, We gave recompense 


to the ones who are doers of good. (6:84) 


ISAAC A PROPHET 
CHAPTER 37: THE 56TH CHAPTER REVEALED 
Makkah: And We gave him the good tidings 
of Isaac, a Prophet, 
among the ones in accord with morality. (37:112) 
And We blessed him and Isaac. 
And of their offspring are ones who are doers of good 
and ones who are clearly unjust to themselves. (37:113) 


COMMENTARY? 

God’s grace is bestowed once more on Abraham, as He gave 
him Isaac in his old age. He further blesses him and his son, making 
Isaac a Prophet. Their offspring goes on through generations, but its 
main criterion is not the relation of blood, but the relation of faith 
and a code of living: whoever follows in their footsteps does-good, 
and whoever deviates wrongs himself and cannot benefit from this 
blood relation. 


Book 26: FROM ABRAHAM TO JOSEPH 


76 


Say You ABOUT ISAAC 

CHAPTER 2: THE 87TH CHAPTER REVEALED 
Madinah: Or say you about Abraham and Ishmael and Isaac and 
Jacob and the Tribes had been ones 
who became Jews or were Christians? 
Say: Are you greater in knowledge or God? 
And who does greater wrong than he who had been keeping back 
testimony from God that is with him, 
and God is not One Who is Heedless of what you do. (2:140) 
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LoT 
CHAPTER 50: THE 34TH CHAPTER REVEALED 
and Ad and Pharaoh and the brothers of Lot, (50:13) 


LOT’s PEOPLE PUNISHED 
CHAPTER 54: THE 37TH CHAPTER REVEALED 

Makkah: The folk of Lot denied the warning. (54:33) 
Truly, We sent against them a sand storm, but the family of Lot. 
We delivered them at the breaking of day (54:34) 
as a divine blessing from Us. 
Thus, We gave recompense to him who gave thanks. (54:35) 
And, certainly, he warned them of Our attack 
but they quarreled over the warning. (54:36) 
And, certainly, they solicited his guests, 
so We obliterated their eyes. 
Then, experience My punishment and My warning. (54:37) 
And, certainly, it came in the morning, 
early morning at dawn, a settled punishment. (54:38) 
Then, experience My punishment 
and My warning. (54:39) 


COMMENTARY? 

The people of Lot denied the warnings, they denied those issues 
of which they were warned by his Lot’s tongue. Indeed We unleashed 
upon them a squall of pebbles, a wind hurling at them pebbles, 
namely, small stones, a single one of these being no larger than the 
palm of the hand, and they were destroyed; all except the family of 
Lot, namely, his two daughters (Zaura and Raytha), together with 
him, whom We delivered at dawn, from among the dawns, the morn- 
ing time of an unspecified. So was the squall unleashed at first with 
the family of Lot still there? There are two opinions regarding this: 
in the case of the former that it was unleashed upon them including 
the family of Lot, the exception is understood as a continuous one. 


THE FOLK OF LOT DENIED THE WARNING 
CHAPTER 7: THE 39TH CHAPTER REVEALED 

Makkah: And mention Lot, when he said to his folk: 
You approach indecency 
as preceded you not anyone therein in the worlds? (7:80) 
Truly, you, you approach men with lust instead of women? 
Nay! You are a folk, ones who are excessive. (7:81) 
And the answer of his folk had not been but that they said: 
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Bring them out from your town. 
Truly, they are a clan to cleanse themselves. (7:82) 
Then, We rescued him and his people, but his woman. 
She had been among the ones who stay behind. (7:83) 
And We rained down a rain on them. 
So look on how had been the Ultimate End 
of the ones who sin. (7:84) 


COMMENTARY? 

(And Lot!) and We sent Lot to his people. (When he said unto 
his folk: Will ye commit abomination) i.e. sodomy (such as no crea- 
ture ever did) this act (before you?) 


THE MESSAGE OF LOT 
CHAPTER II: THE 52ND CHAPTER REVEALED 
Makkah: They said: Fear not. We were sent to 
the folk of Lot. (11:70) 


COMMENTARY? 
When the angels knew of his fear. (They said: Fear not!) O Abra- 
ham. (Lo! we are sent unto the folk of Lot) to destroy them. 


MESSENGERS DREW NEAR TO LOT 
And when Our messengers drew near Lot, 
he was troubled for them and was concerned for them, 
being distressed. 
And he said: This is a distressful day! (11:77) 
Then, drew near his folk, running toward him 
because they had been doing evil deeds before. 
He said: O my folk! These are my daughters! 
so be God-conscious. 
And cover me not with shame as regards my guests. 
Is there not among you a well-intentioned man? (11:78) 
They said: Certainly, you had known 
we have no right to your daughters. 
And, truly, you have known well what we want. (11:79) 
He said: Would that I had strength against you 
or take shelter with stauncher support! (11:80) 
They said: O Lot! Truly, we are Messengers of your Lord. 
They will not reach out to you 
so set you forth with your people 
in a part of the night 
and let not any of you look back, 
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but your woman. 

Truly, that which lights on them will light on her. 
Truly, what is promised to them is in the morning. 
Is the morning not near? (11:81 

So when Our command drew near, 

We made its high part low 

and We rained down on it rocks of baked clay, 
one upon another, (11:82) 

ones that are distinguished, and not far 

Jrom the ones who are unjust. (11:83 ) 


LOT ADMONISHES HIs PEOPLE 
CHAPTER 26: THE 47TH CHAPTER REVEALED 

Makkah: The folk of Lot denied 
the ones who are sent (26:160) 
when their brother, Lot, said to them: 
Will you not be God-conscious? (26:161) 
They said: If you have not refrained yourself, O Lot, 
Truly, I am a trustworthy Messenger to you (20:162) 
so be God-conscious and obey me. (20:163) 
And I ask you not for any compensation for it. My compensation is 
only from the Lord of the worlds. (20:164) 
You approach males among worldly beings (20:165) 
forsaking spouses whom your Lord created for you? 
Nay! You are a folk ones who turn away. (20:166) 
you will, certainly, be among ones who are driven out. (26:167) 


COMMENTARY? 

(They said: If thou cease not, O Lot) from what you say, (you 
wilt soon be of the outcast) you will be expelled from our land, 
Sodom. 


DRIVE OUT THE PEOPLE OF LOT 

CHAPTER 27: THE 48TH CHAPTER REVEALED 
Makkah: And Lot, when he said to his folk: 
You approach indecency 
and you perceive what you do. (27:54) 
Why approach you men with lust instead of women? 
Nay! You are a folk who are ignorant. (27:55) 
Then, there had been no answer by his folk, 
but that they said: Drive the people of Lot out from your town. 
Truly, they are a clan to cleanse themselves. (27:56) 
So We rescued him and his people, but his woman. 
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We ordained her to be among the ones who stay behind. (27:57) 


COMMENTARY? 

Since mating is basic for reproduction, God has made mutual 
attraction between the opposite sexes part of the essence of nature, 
which needs no acquisition or development through education or 
thought: it is pure instinct. This ensures that life continues naturally, 
because those who are alive find their pleasure in the fulfillment of 
their nature. Thus the divine will accomplishes its design through the 
natural satisfaction of creatures’ instinctive desires. God made male 
and female genitals, and instilled mutual attraction between the two 
sexes, so that they find their natural pleasure in being together. He 
made no such possibility in two males coming together. Therefore, 
it is most odd that the natural inclinations of a whole community 
should become so perverted and without any compelling need push- 
ing people to do what is contrary to their natural inclinations, as was 
the case with Lot’s people. 


THE FAMILY OF LOT 
CHAPTER 15: THE 54TH CHAPTER REVEALED 
Makkah: ... burt the family of Lot. 
Truly, we are ones who will deliver them one and all, (15:59) 
but his woman. We ordained that she be 
of the ones who stay behind. (15:60) 


Lot’s PEOPLE WARNED 
Makkah: Then, when the ones who are sent 
drew near the people of Lot, (15:61) 
he said: Truly, you are folk, ones unlawful to me. (15:62) 
They said: Nay! We drew near you with what 
they had been contesting in it. (15:63) 
We approached you with The Truth and, truly, 
we are ones who are sincere. (15:64) 
Then, set forth with your family in a part of the night 
and follow you their backs and look not back any of you, 
but pass on to where you are commanded. (15:65) 
And We decreed the command to him that 
the last remnant of these would be that which is 
severed, in that which is morning. (15:66) 
The people of the city drew near rejoicing 
at the good tidings. (15:67) 
Lot said: Truly, these are my guests, 
so put me not to shame. (15:68) 
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Be God-conscious and cover me not with shame. (15:69) 
They said: Prohibit we thee not from some beings? (15:70) 
Lot said: These are my daughters 

if you had been ones who do something. (15:71) 

By thy life, truly, they were in a daze, 

wandering unwilling to see. (15:72) 

So the Cry took them at sunrise. (15:73) 

And We made its high part low 

and We rained down on them rocks of baked clay. (15:74) 
Truly, in this are signs for the ones who read marks. (15:75) 
And, truly, they are ones who are on an abiding way. (15:76) 
Truly, in it is a sign for the ones who believe. (15:77) 


COMMENTARY? 

And when the Messengers [of God] came to the house of Lot, 
he said: You are unknown here. They answered: No, but we bring 
you news of that over which they have been disputing. We are bring- 
ing you the certainty [of its fulfillment], for we are speaking the truth 
indeed. Depart with your household in the dead of night, with your- 
self following them in the rear. Let none of you look back, but pro- 
ceed to where you are commanded.” And We made plain the case to 
him, that the last remnant of those [wrongdoers] will be wiped out 
by the moring. (15:61-15:66) 

As indicated earlier, the chapter states that the angels immedi- 
ately reveal their true identity to Lot and that they have come to ac- 
complish what his people disputed about their punishment for their 
misdeeds. That punishment comes in fulfillment of God’s warnings, 
confirming the fact that when angels are sent to a community, their 
punishment is immediate. 

He said this (15:62) in irritation, as he was fully aware of the 
habits of his people and expected what they would try to do with his 
guests. He was a stranger among his people, and they were arrogant 
in their immorality. Therefore, he tells his guests that it is unwise of 
them to come to a city when the reputation of its people is well 
known. 

All these assertions serve to tell us the extent of Lot’s alarm and 
distress, as he wants to be hospitable yet also protect his guests 
against the designs of his people. Therefore, they reassure him time 
after time, before giving him his instructions. Thus Lot was to leave 
the town by night, before the break of dawn. He was to walk behind 
those who would be saved with him to make sure that no one was 
left behind, and no one looked behind, like displaced people unwill- 
ing to leave their homeland. 
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It is God, then, who has revealed to Lot this very serious piece 
of news, which is expressed in the Quran as the last one of those peo- 
ple would be destroyed by the morning. Well, if the last of them is 
destroyed, it follows that the whole lot are destroyed, with none 
spared, Therefore, caution must be exercised, so that no one is left 
behind to suffer the fate that was sure to engulf the whole city. 

The [signs] relate this part of the story, first, because it is more 
suited to its overall theme. It now fills in the details of what happened 
earlier when Lot's people heard that a number of handsome young 
men were visiting him. To them, that was a chance not to be missed. 

The way this is expressed portrays to what low and abhorrent 
level those people had sunk in their eagerness to fulfill their uncon- 
trolled desires. This is shown in the fact that the townsfolk came in 
a group, rejoicing at the presence of young men, openly declaring 
their intent to rape them in broad daylight. This shameful publicity 
of their wicked intentions, in addition to the action itself, is so ab- 
horrent and repulsive that we cannot imagine it, but it was certainly 
true. An individual may harbor some desire, but he conceals the fact 
and tries to satisfy his perversion in secret. He is ashamed if others 
know of it. In fact, sound human nature prefers to keep such desire 
private even when it is with one’s legitimate wife. Some animal 
species do not mate in public. But those people declare their lust 
shamelessly, come seeking it in groups, and rejoice as they expect to 
fulfill it. 

On the other side we see the Prophet Lot in distress, standing up 
to defend his guests and his honor. He tries to awaken in his people 
a sense of honor and fear of God. But he knew full well that they had 
no fear of God, and that such perverted natures would not respond 
to any compassionate, humanitarian appeal. Yet in his distress he tries 
every avenue. But his appeal awakens no feeling of honor or in- 
tegrity. They had lost all such feelings. Instead, they rebuke Lot for 
entertaining any man as a guest, as if he is the offender by offering 
them the temptation. 

Lot continues with his attempts, pointing out the proper line of 
desire, i.e. the other sex. It is women who hold natural attraction for 
men to satisfy their sexual urge, so that procreation continues and 
human life is preserved. 

Lot, a Prophet, does not offer his daughters in any adulterous 
relationship. He simply reminds the folk of the natural way to satisfy 
their urge. He knew that if they responded to his appeal they would 
not want to be adulterous. Hence, his offer sought recourse to their 
human nature, if only it would respond. But that was unlikely. 

The [signs] portray the scene with all the action taking place. At 
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this moment, the mode of expression changes into an address to the 
Prophet who is observing it all. This takes the form of an oath, fol- 
lowing the traditional method of Arabic emphasis. (15:72) This de- 
scribes a state that had become part of their nature. In that state they 
were unlikely ever to wake up or listen to appeals based on personal 
integrity, fear of God or uncorrupted human nature. Therefore, they 
were doomed and God’s punishment was to engulf them without 
delay. 

Now we face a scene of total destruction, two towns in complete 
ruin with particular features that are suited to the perverted natures 
of their dwellers. 


Lot SENT TO WARN His FOLK 

CHAPTER 37: THE 56TH CHAPTER REVEALED 
Makkah Anad, truly, Lot 
was of the ones who are sent. (37:133) 
We delivered him and his people, one and all, (37:134) 
but an old woman of the ones who stay behind. (37:135) 
Again, We destroyed the others. (37:136) 
And, truly, you pass by them in that which is morning (37:137) 
and at night. Will you not, then, be reasonable? (37:138) 


LoT 

CHAPTER 29: THE 85TH CHAPTER REVEALED 
Makkah: So Lot believed in him. 
And Abraham said. 
Truly, I am one who emigrates for my Lord. 
Truly, He, He is The Almighty, The Wise. (29:26) 
ee 
And Lot, when he said to his folk: 
Truly, you approach indecency 
which none who preceded you committed in the worlds. (29:28) 
You approach men with lust and sever the way 
and approach that which is unlawful in your conclave. 
Then, the answer of his folk had not been 
but that they said: Bring on us the punishment of God 
if you had been among the ones who are sincere, (29:29) 
He said: My Lord! Help me against the folk, 
ones who make corruption. (29:30) 
And when Our messengers drew near Abraham 
with the good tidings. 
They said: Truly, We are ones who will cause 
to perish the people of this town. 
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Truly, its people had been ones who are unjust. (29:31) 
He said: Truly, in it is Lot. 

They said: We are greater in knowledge of who is in it. 
We will, truly, deliver him and his family, (29:32) 

And when Our messengers drew near Lot, 

he was troubled because of them 

and he was concerned for them, distressed, 

and they said: Neither fear nor feel remorse. 

Truly, we are ones who will deliver you and thy family 

but your woman. 

She had been among the ones who stay behind. (29:33) 
Truly, we are ones who will cause to descend 

on the people of this town 

wrath from heaven 

because they had been disobeying. (29:34) 

And, certainly, We left in it a sign, clear portents 

for a folk who be reasonable, (29:35) 


COMMENTARY? 

Lot’s story is mentioned next, after he had emigrated with Abra- 
ham and settled in the Jordan Valley. Lot then lived on his own with 
a tribe close to the Dead Sea, which was later called Lake Lot. The 
township where the tribe lived was known as Sodom. Lot married 
one of their women and lived among them. 

A certain type of perversion had spread among those people, and 
the Quran mentions that homosexuality had occurred. In the natural 
state of things a man is attracted to a woman so that the two form a 
natural productive unit that ensures the continuity of life through pro- 
creation, which is common to all living species. It is God who has 
created them all in pairs made of males and females. Thus, Lot’s peo- 
ple were the first ever to yield to such perversion: 

Aithough it is clear from Lot’s address to his people that other 
types of corruption had spread among them, their main abomination 
was that they engaged in sex with other men. 

Lot’s people assaulted travelers on the highways, looting their 
property. They also raped men, which is an even worse act than their 
other perversion. Furthermore, they spread corruption in the land, 
and committed shameful acts in their meeting places. When a com- 
munity find it acceptable to boast of what is indecent, its moral de- 
generation has become grave indeed. Thus, there was no hope that 
they would reform themselves. 

The story is given here in a concise manner. It appears that Lot 
first counseled them gently, telling them to stop their practices, but 
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they were persistent. He then wamed them of God’s punishment and 
spoke clearly about the abomination of what they did. 

At this point the curtains fall. When they rise again, the scene 
depicts God’s response. The [signs] move to a third scene in which 
we see Lot as he received the angels who took the guise of handsome 
young men. Aware of his people’s perversion, he feared for his guests 
knowing that he could not be of much help to them. He was dis- 
tressed at their presence at such a difficult time. As told in (these 
signs], the story does not mention how Lot's people tried to abuse 
his guests, his remonstrations with them and their paying no heed. It 
moves straight on to the final outcome with the angels telling him in 
his overwhelming distress who they were and what their mission 
was: 

This last verse draws an image of the total destruction which 
was visited on the town and its population, with the exception of Lot 
and the believers in his household. This destruction was visited upon 
by means of rain and stones covered with mud. 

The remains of this destruction were left for all to see, telling of 
God’s signs and serving as a reminder to anyone who has reason to 
think and reflect. This was the natural fate of this evil shoot that had 
rotted and molded so badly that it could no longer yield any fruit. 
The only thing to do with it was fell it. 
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JACOB 


JACOB’S INNER SELF SATISFIED 
CHAPTER 12: THE 53RD CHAPTER REVEALED 
Makkah: And J followed the creed of my fathers, Abraham and 
Isaac and Jacob. It had not been for us that we ascribe anything as 
partners with God. That is from the grace of God to us 
and to humanity, except most of humanity 
gives not thanks. (12:38) 


COMMENTARY? 

God, exalted be He, says: And when they entered in the manner 
which their father had bidden them, that is, separately, it did not avail 
them anything against God, that is, against His decree; it was but a 
need in Jacob’s soul which he thus satisfied, and this need was his 
desire to fend off the evil eye from them, out of affection for them. 
And verily he was possessed of knowledge, because We had taught 
him; but most of humanity—and they are the ungrateful—do not 
know, about God’s inspiring His elect. 


MESSENGERS FOLLOWED IN ABRAHAM’S FOOTSTEPS 
CHAPTER 6: THE 55TH CHAPTER REVEALED 
Makkah: And We bestowed on him Isaac and Jacob. 
Each of them We guided. And Noah We guided before 
and among his offspring are David and Solomon 
and Job and Joseph and Moses and Aaron. 
And, thus, We gave recompense 
to the ones who are doers of good. (6:84) 


JACOB BEQUEATHS His MESSAGE TO HIS CHILDREN 
CHAPTER 2: THE 87TH CHAPTER REVEALED 
Madinah: And Abraham charged his children to it, 
and Jacob: 
O my children! Truly, God favored the way of life for you. 
Then, be not overtaken by death 
but you be ones who submit to the One God. (2:132) 
Or had you been witnesses when death attended Jacob 
when he said to his children: How will you worship after me? 
They said: We will worship your God and the God of your fathers 
—Abraham and Ishmael and Isaac—One God. 
And we are ones who submit to Him. (2:133) 
That was, surely, a community that passed away. 
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For them is what they earned, and for you is what you earned 
and you will not be asked 

about what they had been doing. (2:134) 

+k 

Or say you about Abraham and Ishmael and Isaac 

and Jacob and the Tribes had been ones who became Jews 

or were Christians? Say: Are you greater in knowledge or God? 
And who does greater wrong 

than he who had been keeping back testimony from God 

that is with him, and God is not One Who is Heedless 

of what you do. (2:140) 


COMMENTARY? 

At this point we come to witness another awesome scene: Jacob 
on his deathbed, giving his last words of wisdom and advice to his 
children, gathered around him. 

It is indeed a tremendous and solemn occasion. The most im- 
portant and only issue that concerned Jacob as he drew his last breath 
was the religion his children were to follow after his death. He was 
worried about the fate of his legacy and the future of the religion 
placed in his trust. His children’s reply must have been most reas- 
suring and gratifying for him. The chain would not be broken, and 
the legacy of Abraham was sure to live on for many generations to 
come. 

Jacob asks his children who they will worship after he dies. He 
thus tells them why he gathered them, and the issue he wanted to be 
sure of before his death. It is the trust and the heritage of that blessed 
house. His children reassure Jacob that they would be true to their 
trust. Thus, the same heritage of Abraham was safe with Jacob's chil- 
dren, who clearly state that they have submitted themselves to God. 
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JOSEPH 


JOSEPH’ DREAM AND JACOB’S ADVICE 
CHAPTER 12: THE 53RD CHAPTER REVEALED 
Makkah: Mention when Joseph said to his father: 
O my father! Truly, | saw eleven stars and the sun and the moon. 
I saw them as ones prostrating themselves to me. (12:4) 
He said: O my son! Relate not your dream to your brothers 
so that they contrive cunning against you. 
Truly, Satan is a clear enemy to the human being. (12:5) 
And, thus, your Lord will elect you 
and teach you of the interpretation of events. 
And He will fulfill His divine blessing on you 
and on the people of Jacob just as He fulfilled it 
on your two fathers before, Abraham and Isaac. 
Truly, your Lord is Knowing, Wise. (12:6) 


COMMENTARY” 

Joseph’s father was Jacob who was the son of Isaac who was 
the son of Abraham. 

Jacob understood from Joseph’s vision that God would choose 
him out for his prophethood and would raise him up above his broth- 
ers and therefore he feared on Joseph’s account their envy and ha- 
tred. 


JOSEPH SUFFERS THE TREATMENT OF HIS BROTHERS 
Madinah: Certainly, there had been in Joseph and his brothers 
signs for the ones who ask. (12:7) 
Makkah: When they said: Certainly, Joseph and his brother 
are more beloved to our father than we, although we are many. 
Truly, our father is clearly wandering astray. (12:8) 
Kill Joseph or fling him to some other region 
to free the face of your father for you. 
You be a folk after that ones in accord with morality! (12:9) 
Said one who says: Kill not Joseph, 
but cast him into the bottom of a well. 
Some company of travelers will pick him out, 
if you had been ones who do this. (12:10) 
They said: O our father! 
Why will you not entrust us with Joseph 
when we are, truly, 
ones who will, certainly, look after him? (12:11) 
Send him with us tomorrow to frolic and play. 
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And, truly, we are ones who guard him. (12:12) 
He said: Truly, it disheartens me that you go with him. 
And I fear that a wolf eat him 
while you are ones who are heedless of him. (12:13) 
They said: If a wolf ate him while we are many, 
truly, then, we are ones who are losers. (12:14) 
So they went with him, 
and they agreed to lay him in the bottom of the well. 
And We revealed to him: 
Certainly, you will tell them of this, their affair, 
when they are not aware. (12:15) 
And they drew near their father in the time of night, 
weeping. (12:16) 
They said: O our father! 
Truly, we went racing 
and we left Joseph with our sustenance 
and a wolf ate him and you will not be one who believes us, 
even if we had been ones who are sincere. (12:17) 
And they brought about his long shirt with false blood. 
He said: Nay! Your souls enticed you with a command. 
Having patience is graceful. 
And it is God, One Whose Help is being sought 
against what you allege. (12:18) 
And there drew near a company of travelers 

so they sent their water-drawer to let down his bucke 

He said: What good tidings! This is a bo 

So they kept him secret as merchandisé 
And God is Knowing of what they do. (12:19) 
And they sold him for a meager price of coins, 
ones that are numbered. 
And they had been of him 
among the ones who hold him in low esteem. (12:20) 


COMMENTARY? 

A dream is angelic narratives if it is true, and human or satanic 
ones if false. His brother, means Benjamin. Joseph and Benjamin 
were full brothers, their mother being Rachel. (12:8) There is a tra- 
dition that Joseph was dearer to Jacob because of the signs that Jacob 
saw in him and his brothers envied him; so when Joseph had seen 
the vision, Jacob’s love for him increased to such an extent the he 
could not bear to be parted from him, and their envy was intensified 
until it impelled them to make an attempt on him. (12:8) 

The well in question was that of Jerusalem, or a well in the land 
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of Jordan, or one between Egypt and Midian, or one three leagues 
from Jacob’s dwelling ... for it is related that when they got out with 
him into the desert they began hurting and beating him until they 
well-nigh killed him, and he began crying out and calling or help, 
and Judah said: Did you not covenant with me that you would not 
kill him? So they took him to the well and lowered him down into it, 
and since he clung on to the lip of the well, they tied his hands; and 
they stripped off his shirt in order to smear it with blood and there- 
with practice a deceit on his father. 

When he was half-way down, they let him go. There was water 
in the well, and he sank down, but then scrambled onto a rock that 
was there, and stood on it weeping. But Gabriel brought him an in- 
spiration as is stated in the following words: You will surely tell them 
what they did to you. Joseph was seventeen years old; or according 
to other accounts, just approaching puberty, and had been receiving 
inspiration during his boyhood as was the case with John (Yahya) 
and Jesus. There is a legend that when Abraham was thrown into the 
fire, he was stripped of his clothes, but Gabriel brought him a shirt 
of paradise-silk and put it on him. Abraham handed this on to Isaac, 
and Isaac to Jacob, who put it into an amulet that he hung on Joseph, 
and Gabriel brought it out and clothes Joseph with it. (12:15) 


JOSEPH’S FIRMNESS IN PIETY 


AGAINST THE GREAT TEMPTATION 
Makkah: One from Egypt who bought him 
said to his woman: 
Honor him as a guest with a place of lodging. 
Perhaps he will profit us or we will take him to ourselves as a son. 
And, thus, We established Joseph firmly in the earth 
that We teach him the interpretation of events. 
God is One Who is Victor over His command, 
except most of humanity knows not. (12:21) 
And when he had fully grown and come of age, 
We gave him critical judgment and knowledge. 
And, thus, We give recompense 
to the ones who are doers of good. (12:22) 
And she in whose house he was solicited him, 
enticing him to evil. 
And she shut the doors and said: 
Come you! He said: God be my safe place. 
Truly, he, your husband, is my master 
and He gave me a goodly place of lodging. 
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Truly, the ones who are unjust will not prosper. (12:23) 

She, certainly, was about to act on her desire for him 

and he was about to act on his desire for her, 

if it were not that he saw proof of his Lord. 

Thus, it was that We turn away from him evil and depravity. 
And, truly, he was among Our servants, 

ones who are devoted. (12:24) 

So they raced to the door and she tore his long shirt from behind. 
And they both discovered her chief at the door. 

She said: What is the recompense of him 

who wanted evil for your household, 

but that he be imprisoned or a painful punishment? (12:25) 
He said: She solicited me, enticing me to evil. 

And one who bears witness bore witness from her household 
and said: If his long shirt had been torn from the front, 

then, she was sincere, 

and he was among the ones who lie. (12:26) 

But if his long shirt had been torn from behind, 

she lied against herself; 

he was among ones who are sincere. (12:27) 

When her husband saw his long shirt was torn from behind, 

he said: It is of your (f) cunning; 

truly, your (f) cunning is serious. (12:28) 

Joseph! Turn aside from this! 

To his wife he said: Ask you for forgiveness for your (f) impiety; 
truly, you (f) had been of the ones who are inequitable. (12:29) 


COMMENTARY? 

al-Aziz bought him from the travelers. al-Aziz was in charge of 
the treasuries of Egypt and his name was Qitfir or Itfir. The king at 
that time was Rayyan ibn al-Walid, the Amalekite. He believed in 
Joseph and died during Joseph’s life. According to another account 
he was the Pharaoh of Moses and lived 400 years; this is based on 
the Quranic statement about Moses’ Pharaoh: Joseph came to you 
previously with clear signs. (40:36) The commonly accepted view is 
that Moses’ Pharaoh was one of the descendants of Joseph’s Pharaoh 
and that the [sign] just cited is an example of descendants being ad- 
dressed in terms appropriate to their ancestors; circumstances. It is 
related that al-Aziz bought Joseph when the latter was seventeen 
years old, and he stayed in his house thirteen years, and Rayyan made 
him his vizier at the age of thirty-three, and he died at the age of 120. 
Various opinions are held about the price for which he bought Joseph, 
by those who hold his sale on this occasion to be different from the 
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earlier sale; some say it was twenty dinars and two pairs of sandals 
and two white robes, others that it was his bulk in gold or alterna- 
tively in silver. 

Qitfir was childless. He detected probity in Joseph. It is said that 
three people showed themselves pre-eminently skilled in judging 
men: Aziz of Egypt, Jethro’s daughter and Joseph. (12:21) 

The age of maturity between thirty and forty; or, according to 
others, the age of adolescence which begins with the attainment of 
puberty “wisdom” which is knowledge backed up by action; or, “au- 
thority” among humanity. (12:22) 

God put the testifying into the mount of one of her family in 
order that it might be more binding on her. Because this would prove 
that she had tom his shirt at the front in self-defense; or alternatively 
that he had hurried after her and stumbled over the hem of the shirt 
so that the breast of it tore. (12:26) 

Because this would prove that she had followed him and grasped 
at his garment and tom it. (12:27) 

There were five of the women, the wives of the chamberlain, 
butler, baker, prison-keeper and head groom. 


JOSEPH PREFERS PRISON 

TO THE SINFUL ENJOYMENT OF LIFE 
Makkah: And the ladies in the city said: 
The woman of the great one solicits her spiritual warrior, 
enticing him to evil. 
Surely, he captivated her longing. 
Truly, we consider her to be clearly wandering astray. (12:30) 
So when she heard of their planning, 
she sent for them (f), and made ready for them a banquet. 
And she gave each one of them (f) a knife, 
and said to Joseph: Go forth before them (f). 
Then, when they saw him, they admired him 
and cut their hands. 
And they (f) said: God save us! This is not a mortal. 
This is nothing but a generous angel! (12:31) 
She said: This is he about whom you (f) blamed me. 
And, certainly, I solicited him, 
enticing him to evil, 
but he preserved himself from sin. 
And now if he accomplishes not what I command, 
he will, certainly, be imprisoned 
and will be among the ones who are disgraced. (12:32) 
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He said: O my Lord! Prison is more beloved to me 
than what they call me to. 
Unless You have turned away their (f) cunning from me, 
I will yearn towards them (f) 
and I will be among the ones who are ignorant. (12:33) 
So his Lord responded to him 
and turned away their (f) cunning from him. 
Truly, He, He is The Hearing, The Knowing. (12:34) 
Again, it showed itself to them. 
And after they saw the signs, 
it seemed that they should imprison him for a while. (12:35) 


COMMENTARY® 

He has called it ‘cunning’ because they concealed it as a cunning 
person normally conceals his wife; or alternatively because they said 
it with the object of her showing Joseph to them; or because she had 
asked them to keep her secret hidden, but they spread it abroad 
against her. 

It is said that she invited forty women, including the five. In 
order that they might recline with the knives in their hands, there 
were cushions and when Joseph came out to them they would be as- 
tonished and forget themselves, so that their hands, holding their 
knives would fall on each other’s hands and cut them, and they would 
stand rebuked by this proof of the irresistible nature of Joseph’s 
charms; or else Joseph would be alarmed at her guild when he came 
out alone before forty women with knives in their hands. They 
though him marvelous and were awed at his superlative beauty. 

Zulaykha confesses to them her guilty conduct now that she re- 
alizes that they pardon her as shown by their exclamation he is an 
angel,’ in order that they may assist her in softening his attitude. 
(12:32) 

In view of the outcome in the future life, even in a case where 
the latter is what one’s natural spirit desires and the former is what it 
hates. The verb ‘invite’ has ‘them’ collectively as subject because 
they tried to intimidate him out of opposing her wishes, and to make 
obedience to her attractive to him. Or alternatively they invited him 
to themselves. It is said that he was subjected by God to the trial of 
imprisonment because of his saying this, for it would have been more 
proper for him to ask God for safety from trials. For the hearts of 
people by nature regard passion as good and incline towards it. The 
wise person does not commit a vile action.... God answered his 
prayer and strengthened him in innocence so that he acclimatized 
himself to the rigors of prison, and preferred those rigors to pleasure 
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involving disobedience to God. 
JOSEPH PREACHES UNITY OF GOD IN PRISON 

Makkah: And there entered with him 
in the prison two male spiritual warriors. 
One of them said: Truly, I see myself pressing grapes in season. 
And the other said: 
Truly, I see myself carrying bread over my head 
from which birds are eating. They said: 
Tell us the interpretation of this. 
Truly, we consider you 
among the ones who are doers of good. (12:36) 
He said: The food you both are provided approaches you not, 
but I will tell you of its interpretation before it approaches. 
That is of what my Lord taught me. 
Truly, I left the creed of a folk who believe not in God 
and they, in the world to come, they are 
ones who disbelieve. (12:37) 
And 1 followed the creed of my fathers, 
Abraham and Isaac and Jacob. 
It had not been for us that we ascribe anything 
as partners with God. 
That is from the grace of God to us 
and to humanity, except most of humanity 
gives not thanks. (12:38) 
O my two prison companions! Are ones that are different masters 
better or God, The One, The Omniscient? (12:39) 
Whomever you worship other than He are nothing 
but names that you named 
—you and your fathers 
for which God caused not to descend any authority. 
The determination is from God alone. 
He commanded that you worship none but Him. 
That is the truth-loving way of life, 
except most of humanity knows not. (12:40) 
O my two prison companions! 
As for one of you, he will give intoxicants to drink to his master. 
And as for the other, he will be crucified. 
And birds will eat from his head. 
The matter was decided about which you ask for advice. (12:41) 
And he said to the one of them 
whom he thought should be the one who is saved of the two: 
Remember me to your master. 
Then, Satan caused him to forget 
the remembrance of him to his master 


Book 26; FROM ABRAHAM TO JOSEPH 


95 


so Joseph lingered in expectation in prison 
Jor a certain number of years. (12:42) 


COMMENTARY? 

Joseph was placed in prison and it so happened that at that time 
two others were placed there from among the king’s servants, namely 
his butler and his baker, on suspicion of their desiring to poison the 
king. They said this because they had seen him in the prison exhort- 
ing people and interpreting their visions. 

This is as if he wanted to call them to a monotheistic outlook 
and guide them into the right path before coming on to the question 
they had asked him; as is the method of Prophets and such learned 
men as have the same status as prophets in respect of giving spiritual 
guidance and direction. He has therefore put first a thing which is a 
miracle vouchsafed on his account, consisting in the giving of infor- 
mation about the supernatural, in order to lead them to have confi- 
dence in him in the matter of the call to monotheism and the 
interpretation, by inspiration and revelation, not by such methods as 
divination and astrology. All this cites the cause for what has pre- 
ceded. 

This is either part of the citation of the cause for God’s teaching 
Joseph or a fresh sentence paving the way for the call to monotheism 
and the demonstration of the fact that he belonged to the family of 
the Prophets, in order to strengthen their willingness to listen to him 
and rely on him. For this reason it was made legitimate for the hum- 
ble man to praise himself so that he might be known and his example 
imitated. The repetition of the pronoun is to indicate that it is they 
pre-eminently who are unbelievers and thus emphasize their ingrat- 
itude in the next world. 

Addressed to the two prisoners together with the other Egyptians 
belonging to their faith. This is an example of rhetorical climax in 
the call to monotheism and cogency of argument. For first he has ex- 
plained to them the preferability of monotheism over polytheism by 
way of oratorical address. Next he has shown that the things they 
call gods worship depends either on the essential being of the object 
of worship or on something else and both these alternatives are ex- 
cluded in the case of those things. Finally he prescribes what is the 
straightforward truth and upright faith; reason demands nothing else 
than that, nor can knowledge be satisfied with anything short of it. 

Satan caused the butler to forget to mention him to his lord. It 
may mean that Satan made Joseph forget to make mention of God, 
with the result that he sought aid from someone else than God. To 
seek help from mortal men for the relief of troubles, though com- 
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mendable in general, is not appropriate to the status of Prophets. 
(12:42) 


THE KING’S DREAM AND JOSEPH’S INTERPRETATION 
Makkah: And the king said: 
Truly, I, I see seven fattened cows 
eating seven lean ones 
and seven ears of green wheat and others dry. 
O Council: Render an opinion to me about my dream 
if you had been able to expound dreams, (12:43) 
They said: Jumbled nightmares. 
And we are not of the interpretation of nightmares 
ones who know. (12:44) 
And said the man of the two of them who was delivered 
and recalled after a period of time: 
I will tell you its interpretation so send me. (12:45) 
Joseph, O you just person! 
Render an opinion to us about seven fattened cows 
eaten by seven lean ones and seven ears of green wheat 
and others dry so that perhaps I will return to the personages 
so that perhaps they will know about you. (12:46) 
He said: You will sow for seven years in like previous manner 
and of what you reaped, then, forsake ears of wheat, 
but a little of it that you may eat. (12:47) 
Again, seven severe years will approach after that. 
You will eat what you put forward, 
but a little of what you keep in store. (12:48) 
Again, after that, will approach a year 
in which humanity will be helped with rain 
and they will press in season. (12:49) 


COMMENTARY? 

When Joseph’s deliverance as at hand, the king saw seven fat 
cows which had emerged from a dry river-bed and seven lean ones; 
and the lean ones ate up the fat ones and the dry ones twined over 
the green ones until they had gained the upper hand over them. The 
full situation is not described here since it has been considered suf- 
ficient to relate what happened in the case of the cows. 

The word originally means ‘that which is gathered of all sorts 
of various plants and bundled up together,” and hence it comes to be 
used metaphorically for “a nightmare.” The plural is for rhetorical 
emphasis when applied as here to the single dream which is being 
characterized as false, so that it is like when you say ‘so-and-so rides 
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horses.’ Or alternatively, the plural is used because the dream in ques- 
tion included various matters. By dreams here they imply the spe- 
cialized meaning for interpretation is applicable only to truthful 
dreams. This is as it were a second ground advanced in excuse for 
their ignorance of its interpretation. 


JOSEPH CLEARED OF THE FALSE CHARGE 

Makkah: And the king said: Bring him to me. 

Then, when the Messenger brought about, 
he said: Return to thy master and ask him: 
What of the ladies, those who cut their hands? 
Truly, my Lord is Knowing of their (f) cunning. (12:50) 

He said: What was your (f) business when you solicited Joseph, 
enticing him to evil? 

They (f) said: God save us! We knew not any evil against him. 
The woman of the great one said: 

Now The Truth was discovered! I sought to solicit him, 
enticing him to evil. 

And, truly, he is among the ones who are sincere. (12:51) 
Joseph said: That is so that the great one know 

that I betray him not in his absence. 

And that God guides not the cunning 

of the ones who are traitors, (12:52) 

And I declare my soul not innocent 

Truly, the soul is that which incites to evil 

but when my Lord had mercy. 

Truly, my Lord is Forgiving, Compassionate. (12:53) 

And the king said: Bring him to me 

so that 1 attach him to myself. 

Then, when he spoke to him he said: 

Truly, this day you are with us secure, trustworthy. (12:54) 
Joseph said: Assign me over the storehouses of the region. 
Truly, I will be a knowing guardian. (12:55) 

And, thus, We established Joseph firmly in the region 

to take his dwelling in it when or where he wills. 

We light Our mercy on whom We will 

and We waste not the compensation 

of ones who are doers of good. (12:56) 

Truly, the compensation of the world to come 

is better for those who believed 

and had been God-conscious. (12:57) 
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COMMENTARY? 

He hesitated to come out of prison, and gave priority to the in- 
quiry about the women and a call for an investigation into their case, 
in order that his innocence might be apparent and that it might be 
known that he had been imprisoned unjustly, and the envious might 
not be able to use his imprisonment as a means of blackening his rep- 
utation. This passage contains an indication that it is appropriate that 
one should imply one’s best efforts to repel accusations, and that oc- 
casions for suspicion should be avoided. 

This is what Joseph said when the messenger returned to him 
and told him of the women’s statement. The passage contains an 
oblique reference to Zulaykha in connection with her having de- 
ceived her husband, and an affirmation of Joseph’s own faithfulness; 
which is why it is followed by the next words. (12:52) 

He did not wish by that preceding remark to clear himself or to 
be vain over his condition; but rather to show forth the innocency 
and grace with which God had favored him. 

He saw that he trusted in everything. It is related that when he 
came out of the prison, he washed and cleaned himself and put on 
new clothes, and when he entered the king’s presence, he said: O 
God, I ask You for somewhat of his good and I take refuge in Your 
glory and power from his evil.’ Then he greeted the king and prayed 
for him in Hebrew. So the king said: What is this language? And he 
replied: The language of my fathers. 

Now the king was acquainted with seventy languages, and ad- 
dressed Joseph in them, and Joseph replied to him in all of them so 
that the king was amazed at him and said: I wish to hear my vision 
from you. So Joseph related it and described to him the cows and 
ears of com and their meanings, according as the king had seen them. 
So the king placed him on the throne and deputed his business to 
him. There is also a tradition that Qitfir died about that time and the 
king appointed Joseph to his office, and married Joseph to Zulaykha 
and Joseph found her a virgin and there were born to him from her 
Ephraim and Manasseh. 

Perhaps Joseph, when he saw that the king was going to employ 
him on the royal business, necessarily chose a sphere of action of 
which the benefits would be general and the results substantial. The 
passage contains an indication that it is legitimate to seek appoint- 
ment to office, or announce one’s readiness to take it, and to accept 
appointment oat the hand of an unbeliever, if it be known that there 
is no way to establish justice and control the populace except with 
the backing of the unbeliever. 

It is said that when the king had made Joseph his vizier, Joseph 
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established justice and strove to make the harvests more abundant 
and regulate the revenues there from, until the years of scarcity ar- 
rived, and famine was general throughout Egypt and Syria and the 
adjoining regions. The people had recourse to him and he sold the 
crops first for money, until they had none left; then for ornaments 
and jewellery; then for animals; then for estates and landed property; 
then for their person al freedom, until he had enslaved them all. Then 
he reported the matter to the king, who said, ‘Do as you think fit.’ 
So Joseph freed them and returned to them their property. Canaan 
was afflicted with the same disaster as other lands. 


JOSEPH MEASURES OUT CORN TO HIS BROTHERS 
Makkah: And Joseph's brothers drew near 
and they entered before him. 
He recognized them, but they are ones who know him not. (12:58) 
And when he equipped them with their food supplies, 
he said: Bring me a brother of yours from your father. 
See you not that I live up to full measure 
and that I am best of the ones who host? (12:59) 
Then, if you bring him not to me, 
there will be no full measure for you with me, 
nor will you come near me. (12:60) 
They said: We will solicit his father for him 
and, truly, we are ones who do it. (12:61) 
And Joseph said to his spiritual warriors: 
Lay their merchandise into their saddlebags 
so that perhaps they will recognize it 
when they turned about to their household 
so that perhaps they will return. (12:62) 
So when they returned to their father, 
they said: O our father! The full measure was refused to us 
so send our brother with us that we will obtain our measure. 
And, truly, we will be ones who guard him. (12:63) 
Jacob said: How will J entrust him to you 
as I entrusted you with his brother before? 
But, then, God is Best of One Who Guards. 
And He is One Who is the Most Merciful 
of the ones who are the most merciful. (12:64) 
And when they opened their sustenance, 
they found their merchandise was returned to them. 
They said: O our father, this is what we desire. 
Our merchandise was returned to us 
and we will get provision for our household 
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and we will keep our brother safe 

and add a camels load of full measure. 

That is an easy full measure. (12:65) 

He said: I will not send him with you 

until you give me a pledge by God 

that you will bring him back to me, 

unless you are enclosed yourselves. 

And when they gave him their pledge, 

he said: God is Trustee over what we say. (12:66) 

And he said: O my sons! Enter not by one door, 

but enter by different doors. 

I will not avail you against God in anything. 

Truly, the determination is but with God. 

In Him I put my trust. 

And in Him put their trust the ones who put their trust. (12:67) 
And when they entered from where their father commanded, 
it had not been availing them against God in anything, 
but it was a need of Jacobs inner self which he satisfied. 
And, truly, he was a possessor of knowledge 

because We taught him, 

except most of humanity knows not. (12:68) 


COMMENTARY? 

Jacob advises them not to enter by one door. He advised this be- 
cause they were men of fine and splendid appearance, and well 
known in Egypt for their intimacy with the king and honorable treat- 
ment by him, so Jacob feared, on their account that they should enter 
in a Single group and so be subject to the evil eye. He probably did 
not give them this advice on the former occasion because they were 
at that time unknown. Altematively, the motive of this advice as his 
fear for Benjamin. Effects may be brought about by psychological 
causes, one of which is the evil eye. 


JOSEPH MEETS His BROTHER 
Makkah: And when they entered before Joseph, 
he himself gave refuge to his brother. 
He said: Truly, 1 am your brother, 
so be not despondent for what they had been doing. (12:69) 
So when he equipped them with their food supplies, 
he laid the drinking cup into their brother s saddlebag. 
Again, one who announces announced: 
O you in the caravan! Truly, you are ones who are thieves. (12:70) 
They said coming forward: 
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What is it that you are missing? (12:71) 
They said: We are missing the king's drinking cup 
and for him who brought it about is a camel's load and I am the 
guarantor for it. (12:72) 
They said: By God, certainly, you knew we drew not near 
making corruption in the region. 
And we had not been ones who are thieves. (12:73) 
They said: What, then, will be the recompense for him 
ifyou had been ones who lie? (12:74) 
They said: The recompense for it will be 
that he in whose saddlebag it was located will be the recompense. 
Thus, we give recompense to the ones who are unjust. (12:75) 
So he began with their sacks before the sack of his brother. 
Again, he pulled it out of his brother 5 sack. 
Thus, We contrived for Joseph. 
He would not have taken his brother into the judgment of the king 
unless God wills it. 
We exalt in degree whomever We will, 
and above all those possessors of knowledge 
is One Who is Knowing. (12:76) 
They said: If he steals, surely, a brother of his stole before. 
But Joseph kept it secret within himself, 
not showing it to them. 
He said: You are in a worse place 
And God is greater in knowledge of what you allege. (12:77, 
They said: O the great one! Truly, for him is an old man 
as his father so take one of us in his place. 
Truly, we consider you among 
the ones who are doers of good. (12:78) 
He said: God be my safe place that we take 
but him with Whom we found our sustenance. 
Truly, we, then, would be of the ones who are unjust. (12:79) 


COMMENTARY? 

This passage is used as evidence by those who assert that God 
is a ‘Knower’ in His own essence since they say if He were merely 
possessed of knowledge there would be according to the text above 
Him one more knowledgeable than Him. The answer to this is, that 
every creature endowed with knowledge because the context con- 
cerns created beings, and because al-alim is God. 


JOSEPH DiscLoses His IDENTITY 
Makkah: So when in regard to him they became hopeless, 
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they conferred privately. 

The eldest of them said: Know you not that your father, 
surely, took a pledge from you by God 

and before that you neglected your duty with Joseph. 

So I will never quit this region until my father gives me permission 
or God gives judgment in my case. 

Return to your father and say: 

O our father! Truly, thy son stole and we bore witness 
only to what we knew. 

And we had not been ones who guard the unseen. (12:81) 
And ask the people of the town where we had been 

and the people of the caravan in which we came forward. 
And, truly, we are ones who are sincere. (12:82) 

He said: You were enticed by your souls into an affair. 

So patience is graceful. 

Perhaps God will bring me them altogether. 

Truly, He, He is The Knowing, The Wise. (12:83) 

And he turned away from them and said: 

O my bitterness for Joseph! And his eyes brightened 
because of the sorrow that was choking him. (12:84) 
They said: By God! You will never 

discontinue remembering Joseph 

until thou hast ruined your health. 

You would be among the ones who are perishing. (12:85) 
He said: I make not complaint 

of my anguish and sorrow but to God. 

And I know from God what you know not. (12:86) 

O my sons! Go and search for Joseph and his brother. 
And give not up hope of the solace of God. 

Truly, no one gives up hope of the solace of God but the folk, 
ones who are ungrateful. (12:87) 

Then, when they entered to him, they said: O the great one! 
Harm afflicted us and our household. 

We drew near merchandise of scant worth so live up 

to the full measure and be charitable to us. 

Truly, God gives recompense 

to the ones who give in charity. (12:88) 

He said: Knew you what you accomplished with Joseph 
and his brother when you are ones who are ignorant? (12:89) 
They said: Are you, truly, Joseph? 

He said: I am Joseph and this is my brother. 

Surely, God showed us grace. 

Truly, He Who is God-conscious and endures patiently, 
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then, surely, God will not waste the compensation 
of the ones who are doers of good. (12:90) 
They said: By God! Certainly, 
God held you in greater favor above us. 
And, truly, we had been ones who are inequitable. (12:91) 
He said: No censure on you this day. 
God forgive you. 
And He is One Who is Most Merciful 
of the ones who are most merciful. (12:92) 
Go with this, my long shirt and cast it over the face of my father. 
He will become seeing. 
And bring me your household one and all. (12:93) 


JACOB GOES TO SEE His SON 
Makkah: And when they set forward 
with the caravan their father said: 
Truly, 1 find the scent of Joseph 
if you think me not weak of mind. (12:94) 
They said: By God! Truly, you are long possessed 
by thy wandering astray. (12:95) 
Then, when the bearer of good tidings drew near, 
he cast it over his face and he went back, seeing. 
He said: Did I not say to you, 
truly, I know from God what you know not? (12:96) 
They said: O our father! Ask forgiveness for us for our impieties 
Truly, we had been ones who are inequitable. (12:97 
He said: I will ask forgiveness for you with my Lora 
Truly, He, He is The Forgiving, The Compassionate. (12:98) 
Then, when they entered to Joseph, he gave refuge to his parents 
and said: Enter Egypt, if God willed, 
as ones who are safe! (12:99) 
And he exalted his parents to the throne. 
And they fell down before him as ones who prostrate themselves. 
And he said: O my father! This is the interpretation 
of my dream from before. 
My Lord has made it a reality. 
And, surely, He did good to me 
when He brought me out of the prison 
and drew you near out of the desert 
after Satan had sown enmity 
between me and between my brothers. 
Truly, my Lord is Subtle in what He wills. 
Truly, He is The Knowing, The Wise. (12:100) 
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My Lord! Surely, You had given me of the dominion. 
You had taught of the interpretation of events. 

One Who is Originator of the heavens and the earth, 
You are my protector in the present and in the world to come. 
Call me to Yourself as one who submits to You 

and cause me to join 

with the ones in accord with morality. (12:101) 

That is of the tidings of the unseen that We reveal to you 
And you had not been in their presence 

when they agreed to their affair. And they plan. (12:102) 
And most of humanity is not ones who believe, 

even if you were eager. (12:103) 

You ask them not for any compensation. 

Itis but a Remembrance to the worlds. (12:104) 


COMMENTARY? 

The explicit future implied in saufa indicates that Jacob post- 
poned the asking of forgiveness until the moming, or until the night 
prayer, or until the next Friday eve, looking for the time when prayer 
is most likely to be answered. Alternatively, he postponed it until he 
could seek sanction from Joseph for this action of their behalf; or, 
he postponed it until he should know that Joseph had pardoned them; 
for the pardon of the wronged person is a condition of divine for- 
giveness. 

“Bowing down” in greeting and honor to him; for prostration by 
their custom served for that purpose. Alternatively, the meaning is 
“they fell down on his account prostrate to God in thanks.” Alterna- 
tively, the pronoun in ‘to him’ refers to God. The plural subject of 
‘they fell down’ refers to Joseph’s parents and brothers. The raising 
up came later in time than the falling down, although it is placed in 
front of it in word order because the main concern of the passage is 
with his honoring them both. It is said that Joseph took his father 
round his treasury, and when Jacob saw the storehouse of papyri, he 
said: My son, how undutiful you are: you have these papyri in your 
possession yet you never wrote to me at a distance of only eight days’ 
joumey.” Joseph replied: Gabriel bade me not to. Will you not ask 
him why? inquired Jacob. You are easier in approach to him than I, 
said Joseph. So Jacob asked him, and Gabriel said: God commanded 
me so, because of your saying: I fear that the wolf will eat him; God 
said: Why did you not fear Me? (12:101) 

It is said that Jacob stayed with him twenty-four years and then 
died, and directed that he should be buried in Syria beside his father; 
so Joseph took him and buried him there, then returned and survived 
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after him for twenty-three years, after which his soul yearned for the 
eternal kingdom, and he desired death, and God gathered him right- 
eous and pure to Himself. And the Egyptians disputed about his bur- 
ial-place until they were on the verge of fighting, so they decided to 
place him in a marble sarcophagus and bury him in the Nile in such 
a way that the water would pass over him and thereafter reach all 
Egypt so that they should all be on an equal footing in regard to him. 
Later Moses transported him to the burial-place of his ancestors. His 
age was 120. There were born to him from Rail, Ephraim and Man- 
asseh, who was the ancestor of Joshua son of Nun and Rahmah wife 
of Job. 


HISTORIES OF THE ANCIENT PEOPLE 
SERVE AS A LESSON 
Makkah: And how many signs of the heavens 
and the earth they pass by 
while they are ones who turn aside from them! (12:105) 
And most of them believe not in God, 
but they be ones who are polytheists. (12:106) 
Were they safe from the approach to them 
of the overwhelming event 
of the punishment from God or the approach on them 
of the Hour suddenly while they are not aware? (12:107 
Say: This is my way. I call to Go. 
I and whoever followed me are on clear evidenci 
And glory be to God! And I am not 
among the ones who are polytheists. (12:108) 
And We sent not before you as Messengers, 
but men to whom We reveal from among the people of the towns. 
So journey they not through the earth 
and look on how had been the Ultimate End 
of those who were before them? 
And, truly, the abode of the world to come is better 
for those who were God-conscious. 
Will you not, then, be reasonable? (12:109) 
When the Messengers became hopeless 
and thought that they were lied against, 
then, Our help drew near. 
So We were to deliver whomever We will. And Our Might 
will not be repelled from the folk, the ones who sin. (12:110) 
Certainly, there had been in their narratives a lesson 
for those imbued with intuition. 
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It had not been a discourse that is devised 
except it established as true 
what was before and decisively explained everything 
and is a guidance and a mercy for a folk who believe. (12:111) 


COMMENTARY® 

The meaning is: Whatever number you choose of conclusive 
proofs to the Creator’s existence and wisdom and the perfection of 
His power and unity. 

“Polytheists” by virtue of worshipping others than Him as do 
the pagans, or by taking the Doctors of the Law, or attributing to Him 
the begetting of offspring, or by believing in the principles of light 
and darkness, or by looking for causes as the Hellenistic philoso- 
phers. Some say the verse alludes to the polytheists of Mecca, others 
to the hypocrites of Madinah, others to the People of the Book, Jews 
and Christians. 


CHAPTER 6: THE 55TH CHAPTER REVEALED 
And We bestowed on him Isaac and Jacob. Each of them 
We guided. And Noah We guided before and among his offspring 
are David and Solomon and Job and Joseph and Moses and Aaron. 
And, thus, We gave recompense 
to the ones who are doers of good. (6:84) 


JOSEPH THE MESSENGER 
CHAPTER 40: THE 60TH CHAPTER REVEALED 
Makkah: And, certainly, Joseph drew near you 
before with the clear portents, 
but you ceased not in uncertainty 
as to what he brought about to you. 
Until when he perished you said: 
God will never raise up a Messenger after him. 
Thus, God causes him to go astray, one who is excessive, 
one who is a doubter. (40:34) 


